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Cottorind

T may be asked why it is necessary to

pay constant and periodically renew-

ed attention to such an evident form
of barbarity as racism. The answer is that,
throughout the world, racism is forever
appearing in new guises, adding new
Jorms of oppression to the long tally that
already exists and adopting new strategies,
each more violent than its predecessors;
we have a duty to analyse and stand firm
against each of these new manifestations.

The ‘‘Other”, the outsider, is usually
perceived as a strange being, either
because of his appearance (which is at-
tributed to his race) or because of his
social position, his poverty, his way of
life, his privileges or his potential. But we
are also coming to learn that the ““Other”’
offers us, as though through a mirror, a
vision of ourselves which frightens us.
Only by overcoming this aggressive fear
can we help to conquer the racism it
engenders.

Studies show that this fear of the
“Other’’ is acquired and is the result of
the interplay of social structures. But it
must be stressed that racism in its contem-
porary forms did not appear fortuitously.
It is the product of- a historical
phenomenon: the economic exploitation

(and its ideological justification) of the
labour of colonized peoples.

Pushed to the extreme and institu-
tionalized, this colonial racism has reach-
ed its ultimate stage in apartheid, a doc-
trine which constitutes a danger not only
for the peoples of southern Africa but for
the peace of the whole world. It is in every
sense a crime against humanity.

This is why the struggle against racism
is one of the major concerns of liberation
movements throughout the world, The
emancipation of dominated peoples in-
volves the defence of their cultural identi-
ty, which in turn is indissociable from
their political, economic and social
freedom. Fostering the cultures of the
world, respecting their diversity and their
equal right to development, is to speed up
the spread and interplay of knowledge
which will turn back the infamous tide of
racism.

In this struggle science cannot remain
neutral. Scientists categorically reject any
claim that “‘races’’ can be defined on the
basis of conclusive genetic data. As a
result of thousands of years of cross-
breeding, genetic differences between in-
dividuals or groups of individuals can be
much greater than those between the so-

called “‘races’’, which have been classified
as such on the basis of meaningless
criteria. And science refutes even more
strongly the notion that there is any link
between “racial”’ hereditary
characteristics and cultural traits.

Unesco plays a leading role in this
struggle to defend the truth against op-
pression and prejudice, as it is une-
quivocally required to do by the terms of
the Preamble to and Article 1 of its con-
stitution, adopted in London on 16
November 1945, which solemnly declares
that: “‘The purpose of the Organization is
to contribute to peace and security by pro-
moting collaboration among the nations
through education, science and culture in
order to further universal respect for
Jjustice, the rule of law and for the human
rights and fundamental freedoms...”’ of
all *“... the peoples of the world, without
distinction of race, sex, language or
religion.”’

COVER: Portrait of the imprisoned African
National Congress leader Nelson Mandela,
by the lIrish artist Louis le Brocquy, for the
exhibition Artists Against Apartheid. (See
also captions pages 14 and 18).
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» scale, by eliminating competition in
employment or by neutralizing
popular discontent by supplying the
people with a scapegoat which is
also a profitable source of loot.

There is bitter irony in the fact that
racism developed parallel with the
growth of democracy, which made
an appeal to the new-born prestige of
science necessary for the calming of
consciences uneasy over flagrant
violation of the rights of a section of
mankind or refusal to recognize
those rights.

Racial prejudice is not innate. As
Ashley Montagu has noted: ‘‘In
America, where white and black
populations frequently live side by
side, it is an indisputable fact that
white children do not learn to con-
sider themselves superior to Negro
children until they are told that they

are so.”” When a tendency to racism
{in the form either of voluntary en-
dogamy or the more or less ag-
gressive assertion of one's own
““race’s’’ virtue) is found in an *’out-
cast’’ group, it should be regarded as
no more than the normal reaction of
the “‘insulted and injured’’ against
the ostracism or persecution of
which they are the victims and not as
indicating the universality of racial
prejudice.

There are no races of masters as
opposed to races of slaves: slavery is
not coeval with mankind and only ap-
peared in societies whose technology
was sufficiently developed to make
slave-owning profitable.

From the sexual point of view,
there appears no evidence of any
repulsion between race and race,
and indeed all the facts so far col-
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lected demonstrate that there has
been continual cross-breeding bet-
ween races since the most ancient
times.

Race prejudice is no more
hereditary than it is spontaneous: it
is in the strictest sense a ‘’pre-
judice’’, that is, a cultural value
judgement with no objective basis.
Far from being in the order of things
orinnate in human nature, it is one of
the myths whose origin is much more
propaganda by special interests than
the tradition of centuries. Since there
is an essential connexion between it
and the antagonisms arising out of
the economic structure of modern
societies, its disappearance will go
hand in hand with the transformation
of their economic structure by the
peoples.

M Michel Leiris

HISTORICAL

ROOTS

by Mikhail Vasilyevich Kriukov

division of society into classes, men had no idea

of the possible innate differences, determined by
nature herself, between ethnic groups. In a society in
which social inequality and oppression were unknown,
conditions did not favour the growth of ideas of ethnic in-
equality. Besides, primitive man was incapable of imagin-
ing the cultural and racial differences that exist within the
human race. His ’‘ethnic horizon’”’ was too narrow,
limited as it was to a few neighbouring groups who, more
often than not, displayed similar economic and cultural
patterns and were not notably different in their an-
thropological appearance.

The main ethnic groups were formed when tribes
merged. They appeared in the last stage of the evolution
of prehistoric society. It was then that for the first time
men’s horizons began to extend beyond their former or-
bis terrarum. Their self-awareness was influenced by the
existence outside ‘‘their’”’ group of many others who
were foreign and in most cases differed in language, in
their cultural and other peculiarities.

Nevertheless, at this stage of man’s history, the pre-
dominant criterion in the confrontation between ‘‘them’’

THROUGHOUT the period of history preceding the

MIKHAIL VASILYEVICH KRIUKOV, Soviet ethnographer, is a statf
member of the Ethnographical Institute of the Academy of Science of
the USSR. He has published many scientific studies including The An-
cient Chinese Language and The Chinese Kinship System. The article
published here has been extracted from his contribution to a collective
work, Races and Society published in Moscow in 1982.
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and “"us” was the tribal, not the cultural, one. Provided
it recognized the paramount unity of “’our’’ group, any
tribe could join it and vice-versa. Moreover, at this period
all “foreign’’ groups taken together were not regarded as
a coherent entity, fundamentally opposed to ‘‘us’’.

The emergence of the first class societies, based on
slavery and the exploitation of slave labour, led to a
notable change in the ethnic awareness of peoples and in
their vision of the world. Slavery by its very nature is con-
ducive to the transposition of the idea of social inequality
to relations between peoples, and for the first time in
human history, society found itself divided into opposing
groups. Henceforth, people of unusual physical ap-
pearance and strange culture whom one constantly met
face to face during expeditions of conquest were con-
sidered as de facto or potential slaves, that is to say, as
inferior beings. Ancient Egyptian wall-paintings and
reliefs often depict foreigners whose appearance differs
from that of the other inhabitants of the Nile valley and
whose postures or positions reflect their status of sub-
jection, with limited rights.

This contrast introduced by the Egyptians between
themselves, the chosen ones of the gods, and all other
peoples, was directly reflected in their habit of referring
to their neighbours as ‘‘barbarians’’.

Herodotus says that “the Egyptians call all those who
do not speak their language ‘barbarians’ ’. This may
have been true, but it is not impossible that the father of















® Racism today |

‘US” AND "THEM’

by Albert Memmi

studies ‘“in the field”’, I am convinced that racism is a

rotten plank. I am not speaking only of its moral aspect,
but of its very logic. No aspect of racism stands up to examination.
The ideas are inconsistent, the arguments dishonest, and the con-
clusions either doubtful or crazy.

If the enormous quantity of writings in support of racism were
to be summarized, they would be found to consist broadly of three
assertions —firstly that there are pure races; secondly, that these
pure races are Dbiologically superior and consequently
psychologically and culturally superior; and thirdly, that these
forms of superiority explain and justify their predominance and
their socio-historical privileges. ‘

Now, even a cursory examination reveals how fragile each of
these propositions is. Man’s present biological nature developed,
and is still developing, in the course of continuous cross-breeding
processes. In this context, therefore, the concept of purity is no
more than a metaphor, wishful thinking, fantasy. This is not to say
that men do not differ from each other. They do, both culturally
and even biologically. But, surprisingly, the most recent scientific
research reveals on the contrary that the differences are so
fragmented that it is impossible to make a given social group co-
incide with any one biological profile. Nor is the concept of
superiority any more sustainable on a functional level. There is
nothing to prove that biological superiority, assuming that it exists,
leads to psychological or cultural superiority. Finally, it is difficult
to see why any form of natural superiority should involve economic
or social advantages. One may so decide, but that is what is called
a privilege. In short, contrary to a widely held opinion, there is no
scientific theory nor even a clear distinct concept of racism.

However, although it should have been disposed of long ago, the
issue continues to provide a subject for endless debate. Why?

It is precisely because racism, being a pseudo-theory and a
pseudo-concept, has nothing to do with reason but is a mythical,
rationalized projection of a lived, emotional, confused experience.
This happens whenever an individual or group comes into contact
with another individual or group that is different or unfamiliar;
there is a reaction of uneasiness or distrust, with an aggressive
gesture of rejection—all of which, incidentally, does not exclude an
ambiguous feeling of hope that the encounter may bring some
reciprocal advantage.

This is not the place to engage in a detailed description of this
very ancient mode of behaviour, which is inscribed in the history
of man. Suffice it to say simply that it is based on a combination
of fear and competition for survival. In order to survive, man seeks
to defend his integrity and his possessions and, on occasions, to ap-
propriate those of his neighbour, whether they be movable or im-

’- FTER twenty years of observation, reflection, research and

ALBERT MEMMI, whose works have been published in some 20
countries, has many qualifications to describe the different manifesta-
tions of racism. Notable among his works published in English are The
Colonizer and the Colonized (Souvenir Press, London, 1974) with a
preface by Jean-Paul Sartre, and The Pillar of Salt {1955) with a preface
by Albert Camus. His most recent book is Le Racisme (Gallimard
publishers, Paris, 1982).

movable property, food, raw materials, territory, women, real or
imaginary religious, cultural or symbolical assets. Man is both ag-
gressor and the object of aggression, both terrifying and terrified.

However, this aggressive rejection of another is not yet exactly
racism. The racist way of thinking is based on this rejection, and
on pre-existing cultural and social facts. It is a pseudo-justification
for aggression and profit in the name of differences which are sup-
posed to confer a superiority on the accuser and to render his victim
inferior. It is good and beautiful to be white and conversely, it is
bad and ugly to be black—hence the rightful privileges.

It is evident that on the one hand racism or, in other words, alleg-
ed racial superiority based on alleged biological purity, is no more
than an ideological apparatus, one amongst many alibis for
domination and expropriation, and that on the other hand it forms
part of a more general mechanism which embraces it as a special
case.

For this reason, I think it is necessary to point out both this
general character of a form of human behaviour which is unfor-
tunately only too common, and the specific character of racism.
Otherwise the false problems associated with racism will continue
to obscure the permanent drama represented by the aggressive re-
jection of others. To make the distinction more clear, I have pro-
posed that this terrified, aggressive rejection be designated by a new
word, heterophobia, and that the term racism be henceforth reserv-
ed for that variety of heterophobia which exploits the fear
engendered by biological and racial difference in order to justify ag-
gression and privilege. Similarly any operational definition should
cover both this wider meaning and this strict meaning of the same
form of behaviour. I therefore suggested the following formula-
tion, which has been adopted by the Encyclopedia Universalis and
which Unesco has done me the honour of using as a basis for its
own definition: Racism is the generalized, permanent exploitation
of real or imaginary biological differences, to the advantage of the
accuser and to the detriment of his victim, for the purpose of justi-
Jfying aggression.

As will be seen, it is sufficient to delete the term ‘‘biological’’ in
order to get a definition of heterophobia. Racist attitudes and
behaviour are like ‘‘swing-wing’’, or variable geometry aircraft:
any kind of difference can be exploited provided it appears to
justify the rejection of others and to legitimize any form of
advantage.

At the same time, we can perceive what could constitute a single
criterion for replying to those closely related questions which em-
barrass contemporary consciences—what connexion is there bet-
ween anti-semitism and the slave trade? Can one speak of prejudice
against women or young people as forms of racism? Is there also
a form of racism affecting the poor and oppressed? etc. To
establish the connexion between these forms of behaviour, one has
only to ask oneself what advantage a particular aggressor could
derive from them at the expense of a particular victim.

Incidentally each of these forms of behaviour could be
designated by a term which would indicate its specificity within the
general scheme of heterophobia. Thus, negrophobia would mean
racism with specific reference to black people, judaeophobia the »
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;9 Apartheid:
the doctrine of
a racist State

THE
SHAMEFUL
RECORD

by Basil Davidson

ceived and used by small white minorities in South
Africa in order to dominate a large black majority,
deprive this majority of its land, and maximize the exploita-
tion of its labour for the benefit of the whites and their
foreign partners. As such, it is a record which begins very
soon after the arrival of the earliest Dutch settlers at the
Cape of Good Hope in 1652: almost from the first, these
settlers and all other settlers who followed them from
Holland, Britain, France or elsewhere, considered that they
had the right to dispossess the African inhabitants in any
way and to any degree that could be profitable and
convenient.

In no essentials, since those early years, has anything
changed in the relationship between ‘‘whites’” and
“’blacks’’ {the latter being taken to include Asians and Col-
oured of a mixed origin} except the 'language of legality”’
and a vast increase of actual dispossession. Crude forms of
outright enslavement have developed, step by step, into the
sophisticated laws and regulations of a racism whose in-
strumental force, for those who apply it and those who have
to suffer it, is in everyday reality no different from a legalized
servitude.

The squalid politics of an ‘‘inter-white’’ rivalry for the
fruits of this instrumental racism may often fill our
newspapers, as the Afrikaans-speaking minority plays out a
charade of parliamentary conflict with the English-speaking
minority; they remain, as in the past, only a mask for the
solid unity of interest and intention, between these two
white minorities, that joins them in exploitation of the black
majority.

There are other masks to be thrust aside. Apartheid is
sometimes portrayed, up and down the world, as an inven-
tion of the Afrikaans-speaking minority—or by its first
elected parliamentary majority of 1948 —as a means of
realizing its own peculiar doctrine of Calvinist belief. But
that is to misrepresent the meaning of the system, or,
rather, to ‘“theorize’’ that meaning in terms of a subjectivity

THE history of apartheid is the record of a racism con-

BASIL DAVIDSON, British writer and historian, is an authority on
African history and current affairs and is at present preparing a series
of eight one-hour programmes on African history for British and other
national television networks. His many books on Africa include Libera-
tion of Guiné (1969), with a preface by Amilcar Cabral, and In the Eye
of the Storm: Angola’s People (1972).

which certainly exists, but which covers an objective mean-
ing of infinitely greater force. This objective meaning differs,
in truth, only in degree from any other form of colonial
racism, always the instrument of a mise en valeur, of ‘'get-
ting out the profits’’, whether in the British, French or any
other colonial system. Apartheid is colonial racism carried to
an extreme.

These may sound harsh conclusions, but they are what
the history of South Africa has to teach us.

Up to 1899 the white politics of all the lands south of the
Limpopo river—the lands that form modern South Africa—
were largely those of military power used to defeat black
resistance. Broadly, those politics were contained within
two areas of competition. As soon as the British were
established securely at the Cape of Good Hope, following
victory over the French fleet at Trafalgar in 1805, they em-
barked on a long series of what were euphemistically called
“frontier wars’’. Against continuous black resistance, not
always defeated, British forces pushed east and north-
eastward from their little colony at the Cape, invading and
dispossessing one African community after another until
their final conquest of the Zulu kingdom in 1879.

The descendants of the Dutch settlers (enlarged by im-
migration from Holland but still more by unadmitted unions
with black women) had meanwhile gone some way towards
forming themselves into a distinctive nation, the Afrikaner
volk, and by this time spoke a variant of Dutch which was
already beginning to be a distinctive language, Afrikaans.
They were far too weak in numbers and technology to tackle
strong African communities such as the Xhosa and the Zulu,
whose destruction as independent entities was left to the
British, but were strong enough to dispossess a wide range
of small African communities. These lived to the west of the
areas of British conquest, and were duly enclosed in the
Afrikaner (or Boer, a term simply meaning ‘‘farmer’’)
republics of the Orange Free State and the Transvaal.

By the 1880s, accordingly, there were four white political
units: the two British colonies of the Cape and of Natal, and
the two Afrikaner republics in the north and west. All were
farming communities, each of them practically without the
beginnings of any industrial production, living in a typical
colonial fashion by exporting wool and other products of the
land in exchange for such manufactured imports as they
could afford. Diamonds had been discovered in quantity at»
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CONTINUED FROM PAGE 16

In 1948 the _English-speaking minority lost control of
parliament, and were never to regain it. That control passed
to the Purified Afrikaner National Party then led by Dr. D.F.
Malan; and ‘‘separate development’’ was followed by apar-
theid. The complexities behind this change were many, but
a few central points may be useful.

The Afrikaners had remained, substantially, a farming
community for whom the burgeoning towns had long
become an object both of hatred and of envy: of understan-
dable hatred in that large numbers of ‘'poor whites’’ from
the rural and largely Afrikaner areas were driven into the
towns by their poverty, and there subjected to low wages,
bad conditions of work, and English-speaking contempt;
and of equally understandable envy in that the towns were
the manifest and rapidly growing sources of white wealth,
command of which was in English-speaking hands.

Meanwhile the Second World War had done much to ex-
acerbate English-Afrikaner hostility. Nearly all the leaders of
the Purified National Party had openly hoped and worked for
a Nazi victory; and some of them had been gaocled for pro-
Nazi sabotage. Their electoral triumph of 1948 was
therefore accompanied by a determination to succeed
where Hitler had failed: and put an end, once and for all, to
English-speaking supremacy.

Yet the Second World War had another effect. It unleash-
ed new currents of black liberation: or, at least, of black
hopes that the anti-racist nature developed by the War
might be made to have its influence here as well. And at that
time, even if the tides of black nationalism elsewhere had
still to reveal their strength, such hopes could seem by no
means unrealistic. Apartheid was therefore introduced,
after 1948, as a means of reinforcing the discrimination of
earlier years.

The blacks were to be kept as subservient labour while
the long boom of the white economy, begun in the 1930s,
vastly enlarged during the Second World War, and prolong-
ed thereafter, was further strengthened by methods of
State-capitalism which, at the same time, gave Afrikaner
businessmen and politicians their entrée to economic power
and personal wealth. And this was when, during the 1950s,
the old dominance of British investment gave way to much
greater new investment from the USA, the Federa! Republic
of Germany, France, and later Japan, and when South
Africa, from being a merely British investors’ fief, became a
“honey-pot’’ of international dimensions.

The system in substance in no way changed because
apartheid followed ‘‘separate development’’. Apart from
cosmetic improvements to the face that the régime tries to
show a critical world, it has become clearer than ever that
racist discrimination has in fact evolved into an inseparable
feature of this particular form of capitalism. Well-
intentioned persons may still wish to believe that apartheid
will gradually ‘‘eliminate itself’’ as the economy continues
to expand, and as the demand for skilled black labour comes
increasingly into conflict with the ‘‘colour bars” of
discrimination. The history of this State has proved the
contrary.

With every fresh expansion of the white economy since
the 1930s, the screws of discrimination have been tighten-
ed further. The wage-payment level of ‘‘colour bars’’ has
been raised: these ‘'bars’’ still remain potently in force. And
this, again, is the lesson of everything that has happened
during the 1970s and early 1980s: all too tragically, the
system has shown that it contains within itself no essential
self-correcting mechanism. Without its racism, it cannot
function.

The non-white communijties— African, Asian, and Col-
oured by origin or definition—had long hoped and worked
for peaceful change, and were influenced in this by the Gan-
dhian Congress tradition as well as by a belief that the sheer
injustice of the system—even,.in some respects, the sheer
absurdity of the system —must eventually bring it to an end.
This hope of change by passive resistance, as noted above,
flourished after the victory of 1945 over Nazi-Fascism, tan-
tamount as this was, or was thought to be, to a victory over
racism everywhere.

Even the advent to power of the Afrikaner ‘’Nationalists”’
(of the Purified Nationa! Party) in 1948 failed to quench this

optimism. It culminated early in the 1950s with a coun-
trywide campaign of passive resistance to the pass laws
undertaken by all the non-white communities, with the
African National Congress in the van. But then all hope of
peaceful change died, and died violently.

Laws were at once passed by the '‘Nationalist’’ govern-
ment to punish any such passive resistance by lashing with
whips, imprisonment, or both. Laws were passed to identify
any black protest, however peaceful or otherwise legal in
nature, with a ‘“"Communism’’ which was equated,
however ludicrously, with some kind of foreign-promoted
attempt to overturn the State. Laws were passed to give the
police a free hand in arrest, detention without trial, and
behaviour towards all ‘*suspected persons’’; and death in
prison of such persons has become almost a common
feature of the system.

Laws were passed to enlarge the provisions of the 1923
Act on physical segregation into a veritable juggernaut of
persecution: by the early 1980s, more than three million
black persons—men, women and children—had been
uprooted from their homes—often the homes of their
remote ancestors—and ‘‘re-settled’’ in areas designated for
“‘black residence’’. By no means rarely, such areas were or
are empty bush devoid of the least urban facility or means
of employment. Laws were passed to ‘‘elevate’’ the old
Native Reserves—overcrowded, overgrazed, mere rural
slums—into ‘‘Bantu Homelands’’, and to label these as “‘in-
dependent States’’: another mockery of words which,
however, failed to fool even those who applied them.

With all this, South Africa appeared to have reached the
ultimate possible extension of the laws of discrimination
which had brought the Union of South Africa to birth in
1910. In this Republic of South Africa, all ‘‘safety valves’’
were now sealed off, so that explosion had become the only
possible alternative to continued submission. And in 1980,
through its action-wing, Umkonto wa Sizwe, the African
National Congress of South Africa duly embarked on the
beginnings of a war of resistance.

It had taken long to mature. Only at the outset of the
1960s, despairing of any good result from non-violent
resistance and with all passive resisters facing severe
penalties or even death, had black leaders such as Nelson
Mandela and a handful of white sympathizers turned to a
campaign of sabotage; but this failed through intimidation
and betrayal. Mandela and his companions were sent to
prison for life; others took refuge abroad.

But into the silence that followed, onwards from 1970,
there came new pressures for change: effective organiza-
tion by black workers in the manufacturing industries; a
renewal of anti-apartheid agitation by black students
segregated within “‘tribal colleges’’ (for Zulu, Sotho, Xhosa,
and so on); the rise of a movement of self-encouragement
named Black Consciousness (whose best-known
spokesman, Steve Biko, rapidly met his death in a white
prison); and finally, taking fire from the victories of black
liberation in Mozambique and Angola, the massive and
heroic ‘’school strikes’” of 1976 in Soweto and other black
towns.

All these initiatives have been met by the same repression
as before (save that some small concessions have been
made to black trade unionism, in the hope that these may
weaken or confuse black political understanding and
organization). Reckless police shooting into unarmed
crowds is now a common practice; and the number of
school students shot dead by the police during 1976 was
certainly not less than three hundred, and possibly many
more. Polite words to the outside world are accompanied,
by the régime, with a militarization of the State and an ever
greater ruthlessness towards all persons, of whatever com-
munity, who may threaten effective protest.

By 1981 the South African régime was virtually at war
with Angola and Mozambique as well as in its colony of
Namibia, and was threatening invasive action against the
newly-independent republic of Zimbabwe. But this régime
was also at war, in everything save the name of war and its
formal declaration, within its own frontiers.

Today, that war continues.
M Basil Davidson
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O Racism, naked
and unavowed

MALICE THROUGH
THE
LOOKING-GLASS

by Tahar Ben Jelloun

ATURE has created differences;
N society has turned them into in-
equalities. A comprehensive ap-
paratus of justification has been fashion-
ed in the course of time and brandished
like a shield against the truth of nature
and culture. Its constant feature has been
and still is the evaluation of other people
according to their skin; the conclusion is
drawn from the skin, which clothes and
covers the human being, not that there is
a diversity of values but that there is a
hierarchy in the quality of beings. In
other words, an attempt is made to reach
their innermost being and degrade it with
a look if not to reject them outright.

Slavery has often functioned on this
negation. But if this domination of man
by man has been abolished in law (and
some States did not abolish slavery until
the 1960s!), feeling contempt for others
on the grounds that they belong to a cer-
tain group or religion, the subjective
basis and foundation of racism, is still
very much a part of the mental land-
scape. Thanks to the economic crisis, it is
even making increasing headway. It con-
tinues and diversifies its operations. Thus
colonial dispossession succeeded the
slave trade, and today, long after in-
dependence, it still continues—‘‘at
home?’, as Sartre said. Migration was a
corollary of colonial occupation of which
it is now the sequel, if not its ambiguous
and less manifest form.

In addition to the political and
economic problems raised by immigra-
tion in Europe, there is the less visible but
cardinal cultural problem. It arises both
in the host society, which avoids it, and in
the immigrant community which does

TAHAR BEN JELLOUN, Moroccan writer
and journalist, has divided his time between
France and his native country since 1971.
Among his published works are: La Plus Haute
des Solitudes (essay) 1977, Les Amandiers
Sont Morts de Leurs Blessures {poems), and
La Priere des Absents {1981) and L’Ecrivain
Public 1983 (novels).
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not know how to express, preserve, and
above all transmit its culture to its
children.

Everyday racism, which militates on
behalf of hatred with words and
sometimes with weapons, is characteriz-
ed by an attitude of systematic rejection
rooted not so much in irrational impulse
as in a profound uneasiness caused by the
presence of another person who cannot
be reduced to the condition of a mute,
resigned and invisible unit of labour.
Ultimately, this vision is paradoxical: the
other person is not seen, there is no desire
to see him, still less to look at him; and
yet it is accepted that he is there—a
nuisance who bears the responsibility for
everything that goes wrong. Absent or
present, he will be suspect.

When racism is not an ideology, as in
South Africa or Nazi Germany, it is a
habit, a kind of blind tradition which
ranges from Jew to Black, from Asian to
Arab. It is behaviour which may be en-
capsulated in a paradox: it is profoundly
skin-deep. It is deeply rooted in mental
attitudes, yet superficial where attempts
to justify it are concerned. The racist in-
dividual is conditioned; he reacts to the
very presence of the foreign body, which
is immediately noticed because it is dif-
ferent. But behind this physical reaction
a mass of more or less confused ideas,
images and stereotypes lurks in the un-
conscious of the racist, ready to pour out
in order to justify the act of rejection.

In April 1981, Unesco held a meeting
in Athens at which scientists from dif-
ferent disciplines and countries came to
““scientifically ruin’’ racism. An ‘‘Ap-
peal to the peoples of the world and to all
individuals everywhere” was issued by
the participants. The Appeal affirms that
““the difference between the genetic
structures of two individuals belonging
to the same race can be far greater than
the differences between the average
genetic structures of two population
groups. This finding makes it impossible
to arrive at any objective and stable

Greek migrant workers en route
for Venice where they will take
the train for a destination in the
Federal Republic of Germany.
According to a report by the
OECD (Organization for
Economic Co-operation and
Development) there were
4,629,779 migrants in the
Federal Republic of Germany in
1981, 900,906 in Switzerland,
and 4,223,928 in France.

Photo ILO, Geneva

Migrant workers wait in line at
the reception and housing cen-
tre at the Cornavin railway sta-
tion, Geneva. Recourse to
migrant workers is not a new
phenomenon. What is new,
however, is the scale on which
it occurs and the great number
of countries involved. There are
cases where newcomers in-
tegrate into host countries
without too much difficulty,
but the arrival of immigrants
too often leads to a hardening
of prejudice and to actual
discrimination.

Photo ILO, Geneva

Even when there is legal
recognition of the immigrants’
equal economic, social, trade
union and political rights, in-
cluding the right to vote, their
voice is generally not heard and
they are often the victims of
discrimination in housing and
education. Right, members of a
family of migrants in Marseilles,
France.
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» By widening the critical field of racism,
social movements have underscored the
fact that, within the boundaries of a single
nation, cultural unity is actually cultural
multiplicity and that consequently the pro-
cesses whereby people identify with a
culture are neither homogeneous nor
monolithic. They have also stressed the
fact that in certain historical conditions
identity often conceals a desire to dominate
(as, for example, in the institutional
framework of the relations between men
and women). In these cases the logic of
protest highlights difference and makes it a
necessary element in new cultural forms.
In this context the struggle against racism
makes a specific demand: it takes the form
of the assertion of the right to be different.

National independence movements have
set the concept of culture against the con-
cept of race. This approach has become a
fundamental element in resistance to col-
onialism, taking a variety of forms
(political, economic, or armed) depending
on  the interplay of historical cir-
cumstances. Analysis of contemporary

texts and documents is illuminating. Thus

Amilcar Cabral (1921-1973), leader of the'
African Party for the Independence of
Guinea and Cape Verde, analysed in these
terms the problem of cultural resistance in
a changing society which is becoming the
subject of its own history:

“A people which liberates itself from
foreign domination will only be really free
if, without complexes and without
underestimating the importance of the
positive contributions of the oppressor’s
culture and of other cultures, it takes the
high road of its own culture which draws
sustenance from the living reality of its en-
vironment and rejects harmful influences
and any kind of subjection to foreign
cultures. Therefore, it can be seen that if
imperialist domination has a vital need for
practices of cultural oppression, national
liberation is necessarily an act of culture.”

In China, Mao Ze Dong defined the im-
portance of the *‘cultural front” in this
passage on ‘‘fronts of combat’’:

““We are struggling for the liberation of
the Chinese people on many different
fronts; two of them are the front of the pen
and the front of the sword, in other words
the cultural front and the military front.
To vanquish the enemy, we must first of all
rely on the army which carries the gun. But
this army alone is insufficient; we also need
an army of culture, indispensable to unite
our ranks and to conquer the enemy.”

In Algeria, the Congress of La Soum-
mam (1956), in embryonic and deliberately
reticent form, and the Tripoli Programme
(1962) more explicitly, both treated the
question of culture and the role of intellec-
tuals in the framework of an Islamic
language and thought. The Tripoli Pro-
gramme went so far as to define the new
culture which should be, it says, ‘‘national,
revolutionary and scientific’’.

Whatever turns these revolutions have
taken, it must be noted that these analyses
all share an acceptance of culture as a key
element in the liberation process which
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transcends the different presuppositions
underlying them, the different battle-
grounds from which they came, and any
possible contradictions between the goals
at which they aim. They also introduce a
new set of problems, those of cultural
identity.

Individuals, groups and societies are
producers of works and cultural values
through which they recognize themselves;
this gives them an awareness of belonging
to a culture and of attachment to it. The
link thus forged between the individual
and the group is expressed in language, in
what is held to be sacred, in techniques, in

In this way it is proved that beings con-
sidered inferior from a racial point of view
are capable of making history, in other
words of thinking and acting on the real
world by transforming it; building new na-
tions, creating new States, weaving new
social relationships, acting on the world
stage. This has been the practical response
to theories of race and racial inequality. It
is a response which shows that, in the con-
text of the independence struggle, the com-
bat against racism is waged through the af-
Jfirmation of the right to identity.

If in different times and places the strug-
gle against racism enhances the recognition

All peoples of the world possess equal faculties for attaining the
highest level in intellectual, technical, social, economic, cultural and

political development.

The differences between the achievements of the different peoples are
entirely attributable to geographical, historical, political, economic,
social and cultural factors. Such differences can in no case serve as a
pretext for any rank-ordered classification of nations or peoples.

Declaration on Race and Racial Prejudice, Unesco, Paris, 1978

social organization, in oral and written
traditions, etc. Each society communicates
with others through this set of cultural
characteristics which makes it unique.

Thus it is through the affirmation of a
cultural identity that the individual can
achieve a better understanding of the
denial of racism by the struggle for in-
dependence. ‘“The cultural formulation of
nationalism”’, in this struggle, is expressed
in the affirmation of a form of identity

‘which restores to the members of the socie-

ty their role as producers of cultural works.
Their products will take many forms,
depending on the historical context. Here
are some of these forms: the mustering of
men for a parting of the ways which ap-
peals to the historical memory but which
above all restructures the social arena (the
community dissolved by colonization
rebuilds itself in a different fashion) and
the political arena (the individual becomes
a citizen again and challenges the domi-
nant power through the organization); the
emergence of a new intellectual whose
work contributes to an understanding of
the contradictions of history (through
political texts, speeches which incite to ac-
tion, the theorization of revolutionary
practice, the implementation of revolu-
tionary theories); the creation of new social
relationships in which individuals and
groups take creativity and sociability as the
yardstick of the effectiveness of political
action (the conjunction of human
capacities, desires and needs); and the
establishment of new networks of com-
munication in which the language despised
by the colonizer again becomes the
favoured medium of social and political
intercourse.

of cultural identity and/or cultural dif-
ference, and counts on different kinds of
political, social and institutional support, it
nevertheless always appeals to a single con-
stant: culture and its paradigm, cultural
identity.

Consequently, to reflect on the meaning
of the struggle against racism is, on the one
hand, to note the upheavals it has caused
in patterns of thought, in symbols and
practices of social criticism, and on the
other to ask new questions.

Since each of these struggles is an un-
folding truth, in a given time and a given
place, account must be taken of each
specific society. Every society always har-
bours conflicts between hierarchies
because it is differentiated in its economic,
political and social structure. Furthermore,
it often expresses a political culture which
generates systems of power in which the
State dominates the social body, and in
which the civil society cannot assert itself
as a subject of creativity.

History teaches us that theory and prac-
tice of whatever kind are not consumed in
the arena of a revolution, and that behind
each ruling unit and manipulated by it are
concealed symbols, codes and myths which
attribute to the individual (the leader) and
to the function a nature which is more than
human.

In this context it is impossible to
dissociate the struggle against racism from
the combat for power and cultural
democracy. This means that in their think-
ing and in their action individuals and
groups involved in change must challenge
““blind necessity”’.

M Maria do Céu Carmo Reis



MIXED

METAMORPHOSIS

by Roberto Ferndndez Retamar

ROBERTO FERNANDEZ RETAMAR,
Cuban poet and essayist, is a professor at
Havana University and director of the
magazine Casa de las Américas. His essays
and anthologies of his poems have been
translated into a number of languages.

September 1977 issue of the Unesco
Courier, the great Brazilian novelist
Jorge Amado wrote :

“Brazil is a country of racial mix-
ture. This is an obvious and incon-
trovertible fact. The Brazilian experi-
ment is of immense importance in the
search for a solution to the terrible
racial problem that afflicts the world.
For in Brazil the most diverse races
have constantly been mingled. What
Brazilian could honestly claim to be of
‘pure’ descent in a country where
Iberians, Slavs, Anglo-Saxons and
others have become inextricably mixed
with black and Amerindian peoples
and with Arabs, Jews and Japanese?’’

IN an article published in the August/

These remarks are equally valid for
the Antilles (with the important addi-
tion of the Chinese and Indian input)
whose societies developed upon the
framework of the plantation economy
and slave labour. In neither case is mix-
ing primarily racial; it is above all a
cultural mixing which, going much
deeper than the linguistic pluralism in-
troduced by the various colonial
powers, includes a lingua franca of
joyful music, convergent mythologies,
and a rhythm and a style of life spring-
ing from many sources yet with a
character all its own. We Brazilians and
Aantilleans, therefore, can and must
present ourselves to the world as ex-
amples of the integration of mixed
cultures. This is what prompted the
Brazilian scholar Gilberto Freyre to
quip that in his country football was
““more ‘Brazilianly’ dionysian than
‘Britishly’ apollonian®’.

The rich, dramatic history of the
region from the time when, at the end
of the fifteenth century, the Europeans
began to arrive and make it, in the
words of the Dominican writer Juan
Bosch, ‘“a frontier of empire’’, until to-
day, has formed the substratum of this

mixing of the peoples who settled there
voluntarily or, more often, under
duress and in widely varying
conditions.

Can it be assumed, then, that
cultural syncretism, so widespread and
indeed so inevitable between us, will
result in the disappearance of racism?
It would be wonderful if we could
answer yes to this question, but we can-
not. It has been said that, apart from
some very isolated communities such as
certain Inuit (Eskimo) groups in the ex-
treme north and certain Amazonian In-
dian tribes, there are no really ‘“pure”’
races or cultures in the western
hemisphere. In 6ther words, here, as in
almost every part of the globe today,
intermingling of peoples is the norm;
yet racism has until now survived, in
some notorious cases at a level which is
an affront to human dignity.

The extremely dubious concept of
‘“‘race’” emerged in the early days of
capitalism as a justification for the col-
onial depredations without which, and
above all without the terrible scourge
of slavery, as the Trinidadian Eric
Williams has pointed out, capitalism as
we know it would not exist. The word
“‘race”’ itself, with the meaning it took
on at that time, did not exist in.any
language and, significantly, had to be
borrowed from zoological ter-
minology. In its new meaning, cultural
differences, often enormous, were ig-
nored and an artificial homogeneity
was proclaimed, which caused the
Cuban writer José Marti to declare ir-
ritably that ‘‘there is no racial hatred
because there are no races’’, and the
Martinican Frantz Fanon to assert that
‘‘the negro”” was invented by the
colonizers.

Of course, there are somatic dif-
ferences of genetic origin which
manifest themselves, either visibly or
not, in a predisposition of resistance to »
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» certain diseases, etc. But that is all.
Race does not determine culture,
because it does not determine anything
fundamental. Cultures are created by
man irrespective of race, and if, as
sometimes happens, there is a relation-
ship between them, what this relation-
ship implies is that cultures modify
races and not the other way round.

According to the French anthropolo-
gist, Claude Lévi-Strauss, ‘‘all cultures
leave their mark onthe body’’. There is

daily proof of this. One need only walk

through the cities of a still lively
prestigious culture to see that women,

who are much more imaginative than

men in this as in many other matters,

have a habit of piercing their ears in

order to hang all kinds of objects from
them, of painting their lips, cheeks,
eyelashes and fingernails (‘‘they paint
themselves  in
themselves’’, said the French poet,

Paul Eluard), dress their hair in a varie-
ty of shapes, remove the hair from
various parts of their bodies, etc. Of

course these cities may be New York,

Paris or London, and the culture in
question is Western culture—a syn-

cretic culture if ever there was one.

Facts of this kind show that one can be
of mixed culture quite apart from racial
integration. The process by which one
arrives at this give-and-take which is an
essential element of all cultural cross-
been felicitously
described by the Cuban writer Fernan-

fertilizations has

do Ortiz as transculturation.

If racial prejudice began as an alleg-
ed justification for colonialism, then
the intermingling of races or cultures
alone will not put an end to it; what is
required is the eradication of its
original cause, namely, all forms of
neo-colonialism, im-
perialism, and oppression. As long as
one country ‘‘belongs’’ to another, as
long as some men exploit others, no
matter how intense the cross-breeding
or how entertaining the carnival in Rio
or Trinidad, the living Aumus of racial
prejudice will continue to reproduce

colonialism,

itself.

There are even certain dangers in the
idea that cultural cross-fertilization will
of itself cause racial prejudice to disap-

pear. We should like to underline two
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order to hide

of these dangers. First of all, there is
the danger of creating, in one way or
another, the impression that, paradox-
ically, race can be identified with
culture. This implies acceptance of the
theory that, apart from its relatively
unimportant biological condition, race
also has an historical incidence—a
theory which prevailed from the days
of Gobineau to those of Hitler.

Secondly, to propose racial integra-
tion as a solution for racial prejudice
belongs, in the final analysis, to the
realm of illusions like negritude. We
know that this term, whose success is
due to a famous poem written by Aimé
Césaire of Martinique, ended by
creating a new mystification. However,
before it was called by this name,
negritude had a number of undeniably
positive aspects, such as the exaltation
of the negro by men like the Jamaican
Marcus Garvey. It would therefore be
unfair to deny all that we owe to claims
of this kind, insofar as they imposed
respect and admiration for one of our
essential roots. But because of its
subsequent adulteration, the concept
finally lost authority. The vicissitudes
of what started as a noble purpose and
finally became a hostile weapon were
accurately recounted in a recent book,
Bonjour et Adieu a la Négritude, by the
Haitian poet René Depestre.

What really halts racial prejudice is
the frankly anticolonialist and anti-
oppressive attitude of men like the
Puerto Rican Ramon E. Betances, who
has made the great figures of Haiti’s
history known to a wider public and is
an apostle of his country’s in-
dependence; Anténor Firmin of Haiti,
who in his work, De I’Egalité des Races
Humaines, published in 1885, declared
that ‘‘the anti-philosophical, pseudo-
scientific doctrine of racial inequality
rests exclusively on the idea of the ex-
ploitation of man by man’’; the Cuban
José Marti, whose struggle is well
known and who wrote in 1894 that
““man has no special rights because he
belongs to one race or another. Let us
speak of man, and already we speak of
all rights. Man is more than white,
more than mulatto, more than negro”’,
or Frantz Fanon of Martinique who
twenty years after his death, is still in
the vanguard of a struggle.

Integration, both racial and cultural,
is certainly an indispensable step on the
road to the eradication of racialism,
but it is not enough. We do not deny
the enormous importance of integra-
tion. What we do deny is that it can be
regarded as a deus ex machina for
achieving this eradication. Decisive
steps towards putting an end to
racialism can be seen above all in events
such as the extraordinary Haitian
Revolution, which opened the way for
the independence of our America; or
the constitution of nations in the strug-
gle for independence, as in the case of
Cuba and the Dominican Republic dur-
ing the second half of the 19th century,
from which emerged leaders like
Gregorio Luperdn and Antonio Maceo
who were senior citizens of their respec-
tive countries and of the world before
they were white, negro or mulatto.

This vital aim has rarely been given
more beautiful expression than in the
immortal poem Madera de Ebano
(““Ebony’’), by the Haitian Jacques
Roumain:

Africa I have remembered you,
Africa, you are within me

like the splinter in the wound

like the protective fetish in the heart
of the village... However,

I only want to belong to your race

peasant workers of all lands.

It is in this spirit of fraternal struggle
that man (in the Antilles and
throughout the world) is moving for-
ward towards unity without losing his
plurality, which we prefer to call his
richness and which will express itself in
the most varied colours, rhythms,
music and dreams. By force of habit,
the term ‘‘white”” is applied in-
discriminately to pale-skinned, blonde-
haired, clear-eyed Nordics and to olive-
skinned, Dblack-haired, dark-eyed
Mediterranean men. A superior stage
will be reached when even the very
word ‘‘race’” will be forgotten or
restored to its zoological origin, and
from one end of the world to the other,
as if it were the most natural thing, we
shall repeat the still arresting words of
José Marti: ““‘Our fatherland is
humanity.”’

H Roberto Fernandez Retamar

The paradox of the human race is that its unity and its progress
are dependent upon the diversity of the individuals and groups of
which it is composed. The cord that binds all branches of mankind
together, our common humanity, is too strong to be broken yet
yielding enough to allow each group or culture the liberty to make
its own contribution to the universal edifice. Right, the central
pillar and framework of a house of the Djerma people of western

Niger.

Photo © J F Schiarro, Sceaux, France






UN

The Second World Conference
to Combat Racism

In accordance with a decision taken by
the General Assembly of the United Na-
tions at its 35th session, the Second
World Conference to Combat Racism
and Racial Discrimination was held in
Geneva from 1 to 13 August 1983. The
work of the Conference centred on the
adoption of ways and means of ensuring
complete and universal application of
United Nations resolutions relating to
racism, racial discrimination and apar-
theid. The Conference adopted a
Declaration recommending the pro-
clamation of a 2nd Decade for Action to
Combat Racism and Racial Discrimina-
tion, as well as a Programme of Action.

The Declaration was adopted by a vote’

of 101 in favour to 12 against, with 3
abstentions; the Programme of Action by
a vote of 104 in favour to none against,
with 10 abstentions. The Declaration
reaffirms that "‘any doctrine of racial
superiority is scientifically false, morally

condemnable, socially unjust and
dangerous, and has no justification
whatsoever...”’; that apartheid, as ‘"an

institutionalized form of racism is a total-
ly abhorrent affront to the conscience
and dignity of mankind, a crime against
humanity and a threat to international
peace and security’’; and that "‘in South
Africa the most extreme form of racism
has led to a form of exploitation and
degradation which is in clear contradic-
tion to the principle of human rights and
fundamental freedoms for all without
distinction as provided for in the Charter
of the United Nations."”

Unesco and the World Food
Programme mark two decades
of cooperation

This year marks the 20th anniversary of
the establishment of the World Food Pro-
gramme (WFP) by the UN and the Food
and Agriculture Organization of the UN.
initially created to provide aid using
surplus food stocks in some of the richer
countries, the WFP today devotes the

butk of its efforts (commitments
amounted to some $800 millionin 1982)
to using food for development through
food-for-work projects in the rural areas
of the developing world. Unesco has
been cooperating with the WFP ever
since its inception, notably on school
feeding programmes, food-for-work
school construction programmes, and
food-for-work projects which support
the
monuments and sites.

A World Competition
for Young Architects

On the occasion of International Youth
Year, proclaimed by the United Nations
for 1985, Unesco, in collaboration with
the International Union of Architects and
with the assistance of Japan Airlines, is
organizing a world competition on the
theme “‘Tomorrow’s Habitat’’ in which
students in schools of architecture and
young architects under the age of 35 are
invited to participate. Preliminary na-
tional competitions are being held as of
September 1983, with candidates being
required to submit projects in the form of
drawings, photographs and diagrams, on
two boards each measuring 700 mm by
1000 mm. National competition orga-
nizers will send 5 selected entries from
their country to Unesco HQ before 30
April 1984. An international jury will
meet in May 1984 to choose the 10 best
projects. Each of the 10 prizewinners will
be required to build a model of his or her
project to be exhibited at the Unesco
stand at the International Exposition
Tsukuba 85 in Japan which is expected
to receive some 20 million visitors in 6
months. A two-week trip to Tokyo and
Tsukuba Expo ‘85 will be awarded to the
prizewinners. The -~competition will
receive coverage in a forthcoming issue
of the Unesco Courier. For further details
please contact your Unesco National
Commission or 'World Competition for
Young Architects’, Unesco, Office of

"Public Information, 7 Place de Fontenoy,

75700 Paris, France.

rescue or restoration of cultural

gOM

Unesco celebrates
Karl Jaspers centenary

The centenary of the birth of the
philosopher Karl Jaspers was celebrated
at a ceremony held at Unesco’s Paris HQ
on 17 June 1983 and attended by in-
tellectuals representing all the world
regions. In an address, the Director-
General of Unesco, Mr. Amadou-Mahtar
M’Bow pointed out that in the 1950s
Jaspers had clearly seen that the world
faced a choice between the extinction of
all life on earth and the moral and political
conversion of humanity to a new way of
thinking, acting and living together. He
also cited the admirable statement by
Jaspers which echoes the underlying
premise of Unesco’s Constitution: "'To
make oneself accessible to all that is
historically different, without becoming
unfaithful to one’s own historicity... To
accept the inevitable combat with what
is historically different, but constantly to
elevate this combat to a level at which it
becomes fraternal, one in which the
adversaries join together in the truth
which arises in community.”’ Is not this
the secret of all true solidarity? Mr.
M’'Bow asked. M. Franz Blankart of the
International Council for Philosophy and
Humanistic Studies, Professor H.G.
Gadamer of the University of Heidelberg,
and Madame Jeanne Hirsch, president of
the Karl Jaspers Foundation, also took
part in the ceremony.

Correction

A reader from the People’s Republic of
China has written to draw our attention
to an error in the caption on the back
cover of our December 1982 issue which
featured portraits of women belonging to
16 of China’s 55 national minorities. The
portrait bottom right showed a woman of
the Kazak and not, as indicated in the
caption, the Uighur group. Many thanks
to our reader for spotting this mistake.
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200000 beeas y cursos en ¢l mundo entero

200,000 scholarships and courses worldwide
200 000 bourses et cours dans le monde entrer

Unesco

world.
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countries.

1,104 pages
Trilingual: English/French/Spanish
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Just published

The latest (24th) edition of Unesco’s popular
reference book detailing opportunities for further
study and training available in all parts of the

M Lists over 200,000 offers of scholarships,
assistantships, travel grants and other forms of
assistance offered by
organizations, governments, foundations, univer-
sities and other institutions in more than 115

international

B Provides easy-to-use information on who .can
study what subject and where, details of each award
.including how and where to apply.

M The offers are mainly for post-secondary study
and training, in all academic and professional

fields, but include some Unesco co-sponsored post-

graduate courses.

Where to renew your subscription
and place your order for other Unesco publications

Order from any bookseller or write direct to
the National Distributor in your country.
(See list below; names of distributors in
countries not listed, along with subscription
rates in local currency, will be supplied on
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publications agent Jean de Lannoy, 202, avenuedu Roi, 1060
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Hyderabad 500001 (AP), 80/1 Mahatma Gandhi Road, Banga-
lore-560001; 3-5-820 Hyderguda, Hyderabad-500001 Sub-
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Lahore 3 — PHILIPPINES. The Modern Book Co , 926 Rizal
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Krakowskie Przedmiescie No 7.00-068 WARSAW — POR-
TUGAL. Dias & Andrade Ltda Livrana Portugal, ruado Carmo
70, Lisbon. — SEYCHELLES. Nauonal Bookshop, P O Box
48, Mahé; New Service Ltd , Kingsgate House, P O Box 131,
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