




















A COUNTRY DIVIDED (Continued)

The myth of 'separate development’

At the end of the second world war
there was another factor on the South
African scene. White supremacy,
threatened occasionally over the
300 years of white settlement, was
challenged by the emergence of inde-
pendent states in Africa and Asia.

On the political front the struggle for
independence was a struggle for one-
man one-vote, and had direct conse-
quences for South African whites, who,
in framing the Constitution of 1910,
had resisted any effective participation
of non-whites in the political process.

There was another challenge; in all
countries arose a new demand for the
implementation of “Human Rights”, a
demand encouraged by the United Na-
tions Universal Declaration of Human
Rights of 1948. In South Africa this
meant a demand for equality of oppor-
tunity on the social and economic
front and was thus a direct threat to
white privileges.

The Nationalist Party came to power
in 1948 on an appeal which rested al-
most entirely on its promise to safe-
guard and, if necessary, strengthen
“white supremacy.” In its public state-
ments the Government identified this
political, economic and social policy
with the ideology of “apartheid” which
was described in the 1947 Election
Manifesto of the National Party as
follows: “In general terms our policy
envisages segregating the most impor-
tant ethnic groups and sub-groups in
their own areas where every group will
be enabled to develop into a self-suffi-
cient unit. We endorse the general
principle of territorial segregation of
the Bantu and the Whites . . . the Bantu
in the urban areas should be regarded
as migratory citizens not entitled to
political or social rights equal to those
of the Whites. The process of detri-
balisation should be arrested...”

FROM the beginning there
were two co-existing concepts of apart-
heid. One was that the races should
be completely segregated into self-
sufficient territories. The other was
that apartheid was not to mean com-
plete territorial segregation but a more
rigid enforcement of “non-white” social,
economic and political inferiority. From
1948 to 1965, the South African
Government moved in both directions.
On December 4, 1963, the Prime mini-
ster, Dr. H.F. Verwoerd, stated
that “...we shall be able to prove that
it is only by creating separate nations
that discrimination will in fact disappear
in the long run.”

It is certdin that some idealistic
“white” South Africans hoped that the
incipient conflict in the South African
situation would be resolved by apart-
heid. Further, many hoped that while
the political and economic aspirations
of the “African® majority—and the
“coloured” and “Asian” minorities—
would be met by “separate develop-
ment” the privileges of a “white” South
Africa would be guaranteed.

The creation of Bantustans—“Black
Homelands"—from the scattered reser-
ves and the establishment of the Trans-
kei as an example of a semi-autono-
mous state, are steps in this “separate
development.”

I T is not necessary here to
go into the Government's case for
independent Bantustans—or the case
against it. It is sufficient to note the
report of the United Nations’ Special
Committee on Apartheid in South Afri-
ca, September 13, 1963: “These moves
are engineered by a Government in
which the African people concerned
have no voice and are aimed at the
separation’ of the races and the denial
of rights to the African population in
six-sevenths of the territory of the
Republic of South Africa in return for
promises of self-government for the
Africans in scattered reserves which
account for one-seventh of the terri-
tory. These reserves contain less than
two-fifths of the African population of
the Republic, while many of the Afri-
cans in the rest of the country are
largely detribalised and have little
attachment to the reserves... The
creation of Bantustans may, therefore,
be regarded as designed to reinforce
white supremacy in the Republic by
strengthening the position of tribal
chiefs, dividing the African people
through the offer of opportunities for
a limited number of Africans and
deceiving public opinion.”

One important step in any attempted
separation of the races was the enforc-
ed removal of people of differing races
who had lived closely together.

The Population Registration Act of
1950 with its later amendments provid-
ed for the classification of the South
African population into three main
groups: white, coloured and African—
the Asians constituting a sub-group in
the coloured group. This classification
was fundamental to the whole Govern-
ment policy of “separateness” for
each “race”.

Control of the freedom of movement
of Africans has been achieved through

the “Pass Laws.” A system of Pass

Laws was in effect before the Natio-

nalist Party came to power; however,

these laws varied from province to

province. Some classes of “Africans”

were exempted from carrying them,

and in the Cape, while they existed '
in theory, they were in practice no

longer required.

The Natives (Abolition of Passes
and Co-ordination of Documents) Act,
1952, repealed previous laws. Hence-
forth all Africans were required to
possess a ‘“reference book™ which
contains detailed information about the
holder, including a space for efflux
and influx contro! endorsements. Fail-
ure to produce the “reference book”
on demand is a criminal offence.

Between July 1, 1963, and lune 30,
1964, 162,182 Africans had been pro-
secuted for failing to register or to
produce these documents.

The Natives (Urban Areas) Consoli-
dation Act of 1945 and its amend-
ments together with the Bantu Laws

‘Amendment Act, No 42, provided for

the compulsory residence in locations,
native villages or hostels of Africans
within an urban area. It regulated
the entry of Africans into the areas
and the place of their settlement. The
presence of an African in a prescribed
area for more than 72 hours is subject
to severe restrictions. To take up
work he must get permission from a
labour bureau, and to visit the area
permission must be sought from a
labour officer.

S OME Africans are exempt-
ed from these restrictions; for example,
those continuously resident in the area
since birth (who must provide proof
that they are entitled to be there.) But

‘even Africans who qualify to remain

in a prescribed area may be deemed
“idle” or "undesirable” and then be
ordered out of the area, forfeiting
their residential rights. Moreover,
there seems to be some confusion as
to what the exemptions are and to
whom they apply.

The Group Areas Act has een fol-
lowed by a list of Group Area Decla-
rations—setting aside areas for the
exclusive occupation of one or other
population group. This Act has been
implemented in spite of repeated reso-
lutions by the General Assembly.

The proclamations issued in October
1963 involved in Durban alone the
eviction of nearly 10,000 families, the
great majority of them Indians. In
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THE EFFECTS OF APARTHEID ON CULTURE

The forbidden dialogue

by Lewis Nkosi

T HE profoundest, most com-
pelling impulses of South African
society have always been, and still
are, toward amalgamation. This is
perhaps the fact least frequently noted
about South Africa even by those most
opposed to the doctrine of apartheid;
but it is a fact which | think ought to
be set down straightaway not only
because it is true and evidence can be
adduced to support it, but because a
great deal of the legislative programme
of the Nationalist Party Government
since 1949 cannot be properly under-
stood without taking this fact into
account.

It has also become fashionable in
writing about South Africa to empha-
size the incompatibility of black and
white interests; yet left to their own
devices the races have always tended
to move closer, albeit unconsciously,
toward some form of integration.

Surely the most glaring proof of this
fact lies in the economic sphere; but
less obvious is a similar impulse at
work in the social sphere, which,
however denied and deeply buried,
continues to reaffirm itself and to agi-
tate toward complete expression.

The very strong attempts to separate
the races by legislation, by force if
necessary, shows how strong this
impulse is. And how natural. The
State therefore feels compelled to uti-
lise all its energies toward erecting
barriers against the secret, often deni-
ed but natural tendency toward inte-
gration; and it is my view that such an
occupation by the State is not only of
doubtful value but that it is positively
harmful to the cultural life of the
country.

That the blacks suffer untold hard-
ships as a price for the maintenance
of the policy of apartheid is a fact
that cannot be denied even by the
proponents of apartheid. How often
has one been told that a certain amount

of hardship and injustice is inevitable
during the transitional period leading
to that perfect state of race separation
in which all races will enjoy true well-
being and in which they will experience
deep spiritual and material satisfac-
tion?

What is not always noted is that,
though economically exploitative as
a ruling class, the whites are also
subject to certain very real deprivations
as a result of their determination to
live by a policy which would seem
to all reasonable men not only unrealis-
tic but insane.

To say the very least, South African
whites are the most culturally deprived
community in Africa. Emotionally they
are just as stunted. White South Afri-
cans cannot express certain emotions
which come naturally to most healthy
people simply because the State has
decided that the expression of such
emotions is subversive of the very
foundations of White Supremacy.

As a result they not only grow up
denying their innermost dreams, they
also learn to do without some of the
best works of modern world culture
(in literature, music, painting and intel-
lectual discourse) either because such
works are considered subversive or
resuscitative of dreams that would be
better left covered, or because traffic
in culture with the outside world is
rendered almost impossible by the
maintenance of the policy of apartheid.

It must be remembered that a great
number of people active in the cultural
area are either non-white or white
people strongly opposed to a doctrine
of apartheid. Thus the white commu-
nity in South Africa is becoming almost
as isolated in its privileged position as
are the blacks without privileges; for
not only must the blacks not see Harry
Belafonte with a white girl in his arms
in “Island in the Sun” but the whites
must not see Tony Curtis chained to

Sidney Poitier in the film, “The Defiant
Ones.”

Indeed, a great number of mod-
ern works of the best kind in the
post-war cinema are kept out of the
Republic of South Africa. The banning
of books and plays thought to be con-
troversial is too well-known to need
reiteration. Under these circumstances
it would be surprising if the growth of
an indigenous South African culture
was not hampered and it would be
surprising indeed if the fostering of
standards on a par with the rest of the
world was not rendered almost impos-
sible.

However, let us take a closer look
at the effects of apartheid on the grow-
ing indigenous culture in the country
itself. | think | can write more effecti-
vely about an area in which | myself
am interested. That area happens to
be literature.

lt seems to me that both
black and white writers are severely
impoverished by the limitations as well
as the schism existing in South African
national life, by a certain lack of shared
assumptions or sense of common na-
tionhood, fostered by the persistent
and ruthless application of the policy
of apartheid.

For a black writer too much of his
emotional response is absorbed into
formulating his attitude toward apart-
heid or finding his place in the revo-
lutionary struggle; no matter where he
goes later on and no matter how bored
he is with politics he cannot be free
of the tragic burden of South Africa
until that country has freed its
14,000,000 non-whites.

Yet there are times when a writer
must suspect that his revolt against
the system is too easy, even glib, pre-
determined rather than arrived at out
of a singular personal anguish; and
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SOUTH AFRICA’S
WASTED MANPOWER

Every year since 1965 the International Labour Organization has carried
out a survey of developments in connexion with the apartheid policy

SOUTH Africa is outstand-
ingly rich in minerals. It has for gener-
ations been the world's chief producer
of gold, output of which continues to
rise. It is the second largest producer
of diamonds, chrome and asbestos,
has the world's largest known reserves
of uranium, and vast reserves of iron
and coal. It is also a large producer of
copper, limestone and manganese.
Agriculture, which with 30 per cent. of
the economically active population at
the time of the 1960 census employed
more labour than any other sector,
produces many and varied products
both for internal consumption and
export.

Manufacturing has experienced par-
ticularly rapid growth in the past
20 years, and now constitutes the
largest sector of the economy in terms
of output, accounting for a quarter of
the national product. South Africa—
which employs a higher proportion of
its African population in the modern
sector than any other African country—
has the most developed and diversified
economy in the entire continent.

These developments have materially
affected the composition and utilization
of South Africa’s labour force, setting
off trends which are a growing chal-
lenge to the purported objectives and
basic policies of apartheid. Thus,
instead of the separate development of
at least Africans and Europeans in their
own territories, economic development
is drawing an ever greater number of
the former into the white areas, creat-
ing a symbiotic relationship in which
the African worker is becoming in-
creasingly dependent on wage-earning

(1) Second Special Report of the Director-
General on the application of the Declaration
concerning the Policy of "Apartheid” of the
Republic of South Africa, International Labour
Office, Geneva, 1966. Price : 50 cents ; 3s. 6d.

as it affects labour.

The following text is condensed from the 1966

survey (1). Examining the economic consequences of racial discrimination
in South Africa, the report notes that apartheid artificially obstructs
the flow of potential skilled manpower which South Africa needs to a
growing extent and that the Government seeks to keep this movement
under control, even at the expense of greater prosperity.

in the white economy and at the same
time ever more indispensable to it.

The increasing demands for skilled
manpower and the insufficient supply
of white labour to meet them are
also opening up to the non-white popu-
lations rungs in the industrial ladder
to which conventional as well as statu-
tory colour bars previously denied them
access, thus giving them a growing
stake in the white economy.

The strained manpower position has
likewise served to emphasize the eco-
nomic wastefulness of the migratory
labour system and the colour bar,
which reduce the volume of produc-
tively employed African labour, perpe-
tuate instability and low productivity
and bar the way to utilization of vast
potential sources of skill.

THE inflationary pressures
in the South African economy have
increased the urgency of making more
rational use of the country's man-
power resources. Unless opportunities
for training of Africans are substan-
tially increased and African education
adapted accordingly, the depressive
effect of apartheid on the quality of the
labour force will become an ever grea-
ter drag on South Africa’s industrial
progress.

African manpower in the white eco-
nomy is treated as an imported commo-
dity, as undifferentiated labour units
deprived of ordinary human rights: the
rights to free choice of employment,
to security of residence and employ-
ment, to the development of inherent
capacities, to a say in how the eco-
nomy of which it forms an essential
component should be run.

That is why the South African Gov-
ernment maintains its adherence ‘o
the migratory labour system, influx
control, the colour bar and the denial

of trade union rights - to Africans.
Whatever the new openings and mat-
erial improvements which South Afri-
ca's spectacular development are
bringing within the reach of its non-
white population, the status reserved
for African workers in an economy
wedded to the principle of white domi-
nation is thus scarcely distinguishable
from one of servile labour. The con-
tradictions inherent in such a situation
are pregnant with danger to the
country’s social peace.

The measure of bitterness engen-
dered by apartheid is to be found in
the repressive apparatus which has
had to be built up concurrently with the
progressive development of apartheid
laws and practice in the social and
economic spheres. Without attempting
any exhaustive enumeration, it should
be remembered that the repressive
measures adopted include hangings,
detention without trial, house arrest,
and bannings of persons, organizations
and publications. To maintain apart-
heid, South Africa is living in a per-
manent state of emergency.

Parallel with these internal difficul-
ties, on the international level South
Africa finds itself in a position of
isolation in a world hostile to the
course upon which it is set. The Inter-
national Labour Organization is not the
only organization from which it has
withdrawn under the pressure of inter-
national opinion. South Africa left the
United Nations Educational, Scientific
and Cultural Organization (Unesco) in
1955, and in 1964 it withdrew from the
Food and Agriculture Organization of
the United Nations. It has been
expelled from the United Nations Eco-
nomic Commission for Africa and has
resigned from the Commission for
Technical Co-operation -in Africa. lts
participation in the Scientific Council
of Africa has likewise ceased.

In the United Nations, South Afri-
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From the Unesco Report on Apartheid

Apartheid and African rights

During the reading of the 1964 Bantu Laws Amendment Act,
a Nationalist Party member of the House of Assembly, Mr. Grey-
ling, stated that “there is no such thing as ‘the rights of a Bantu’
in the White area. The only rights he has are those which he
acquires by performing certain duties, Those duties which he
performs give him the right of sojourn here. The officials in
the labour bureaux, in considering whether they are going to
allow a Bantu to remain here, will have to give priority to the
consideration of whether that Bantu has carried out his duties
as a worker, and not whether he has a supposed right which
has been invented for him by members of the United Party.”

Apartheid and international news

One of the South African Government’s main aims is to see
that international information is slanted so as to conform with
its general policy and particularly its apartheid policy. Everything
possible is done to prevent the introduction into the country of
overseas information deemed “undesirable” from this angle.

Apartheid and films

Films for Africans are subject to strict censorship. Most
countries have some sort of film censorship but in South Africa
it is used as an instrument to further “separate development.”
The Censorship Board may prohibit the showing of films before
a particular race or class. On many occasions it has decided
that, while a film may be shown in a non-white cinema, children
between 4 and 16 together with Africans may not be admitted.
There is a tendency to ban any film which does not present
non-whites as inferior to whites.

Apartheid and creative writing

Commenting on the situation of creative writers in South
Africa, the exiled African author Ezekiel Mphahlele pointed out
that, “Our energies go into this conflict to such an extent that
we don’t have much left for creative work. One might ask,
‘Why could this not be a spur towards creative writing?’ | think
it is paralysing. . . We are in two ghettoes, two different streams,
and you can't get really dynamic art in this kind of society. You
won't get a great white novel, | think, and yeu won’t get a great
black novel until we become integrated. As soon as the white
man has learned to realize that he is an African and no longer
a European, he will then begin to write an African novel or an
African poem.” :

Apartheid and sport

In 1963, the South African Olympic and National Games Asso-
ciation (SAONGA) was reminded by the Minister of the Interior
that participation in international sports competitions by mixed
teams representing South Africa as a whole could in no circums-
tances be approved. South Africa was unable to take part in the
1964 Tokyo Olympic Games.

The International Table Tennis Federation refused to recognize
the all-white South African Table Tennis Association as the
negotiating body for South Africa.

South Africa was asked to leave the International Football Asso-
ciation.

In sport, as in drama, as in entertainment, South Africa—black
and white—is becoming increasingly isolated from the rest of
the world.

Apartheid and libraries

In Durban there are 11 municipal library depots and one
reference library for whites, one library for coloureds and one
branch library for Africans. In the Orange Free State there is
a free “whites only” library service and no similar service for

Africans. The demand for books, moreover, is governed by the
African’s social and economic situation: he often grows up in
a home where there are no books, he has little money to spend
on them and he has had few opportunities to acquire a taste for
reading. Regarding school libraries, the poverty of the book
stock in non-white public libraries makes it impossible to supple-
ment the inadequate book supply of the non-white school libraries.
In 1959, of the films provided for library users, 2,319 films were
screened for Europeans and 180 for non-Europeans.

Apartheid and social science

Social science field work in South Africa is greatly hampered
by the apartheid policy. Permission to carry out research in a
“Bantu Reserve” is essential and may be withdrawn at any time
without any reason being given. . Field workers have the
impression that they are under continuous police surveillance and
are permanently apprehensive that they may lose their permits
to work in specific areas or, in the case of foreigners, their permits
to remain in South Africa. Even more serious is the suspicion and
hostility displayed by the people being studied. Even where
there is no open hostility there may- well be a reluctance to
talk since any white investigator is regarded as likely to be a
local official or a member of the special branch.

Apartheid and education

In 1965, the salaries paid to African teachers were less than
half those earned by white teachers—41-9 per cent for men and
37.9 per cent for women. In 1965, the gap widened when white
teachers salaries were raised. It is impossible to claim that sepa-
rate development in education promotes good race relations. The
inequalities inherent in the educational system would in themselves
be damaging to racial harmony but one of the aims of the educa-
tional system set in policy statements by both the Government and
influential groups in the white sectors of society is group natio-
nalism.

Apartheid and the universities

The extension to higher education of the principle of separate
development has had serious repercussions on the universities.
In 1961 it was reported that 25 staff members from Cape Town
had left, that Natal had lost 35 and that eight professorships, nine
senior lectureships and nine lectureships were vacant at the
University of the Witwatersrand. Some of the scientists who
have left had played a major part in the intellectual life of the
country. And losses have continued on a considerable scale.

Apartheid and beaches

Racial zoning has been extended to beaches and, in December
1965, the Minister for Planning announced that the beaches of the
municipal areas should be allocated to different population groups.
Certain beaches, traditionally used by non-whites, but situated
opposite areas reserved for white residential districts, were
henceforward to be used by whites only.

Apartheid and the theatre

In conjunction with the anti-apartheid movement, playwrights in
Great Britain, U.S.A., France and Ireland have instructed their
agents “to insert a clause in all future contracts automatically
refusing performing rights in any theatre where discrimination is
made among audiences on grounds of colour.” The protest by
foreign writers arose from their personal abhorrence of the evil
of racism, but their action was based on the Berne Convention
which gives artists and authors the legal right to authorize the
publication and performance of their works. In 1965, South
Africa passed a new Copyright Act, including a clause designed
to prevent authors from prohibiting the performance of their
works in South Africa on ideological grounds. . .



SEVENTY two per cent of
all South Africans and 94 per cent of
all white South Africans are Christians.

The doctrinal approach of the Dutch
Reformed Churches in South Africa
to race relations was that the Dutch
Reformed Church “could not associate
itself unreservedly with the general
cry for equality and unity in the world
today... It is mostly a surrogate unity
and brotherhood, that men seek to
realize without Christ in a world
disrupted by sin ...” The unity of
man already exists in Christ, and is
a supernatural organic unity... One
of the factors causing the imperfect
realization of the existing unity in
Christ is racial contrasts and racial
tensions, in South Africa as in the
rest of the world.

In April 1950 a conference of Dutch
Reformed Churches was held at Bloem-
fontein to define the church’s policy
towards the African. Apartheid was de-
fined as a way which seeks to lead each
section of the people in the clearest
and quickest way to its own destination
under the gracious providence of God.
The only way in which the permanent
subordination of one group to another
could be avoided was by total
separation; the nature reserves were
to be converted into true “Bantu
Homelands™ with full opportunity for
development and self-government and
the replacing of the African in the
European industrial system,

After the riots at Sharpeville and
Langa in March 1960, nine leading
ministers of the Nederduitse Gerefor-
meerde Kerk issued a statement,
which, after protesting the “continuous
besmirching of our country, people
and church by untrue and slanted
information,” and declaring that the
condemnations of South Africa "do
not always spring from Christian
responsibility but show signs of...
the hysterical efforts of the West to
overbid the East for the favour of
the non-whites of Africa for the sake
of the ideological slogan of self-deter-
mination,” went on to say:

“The Nederduitse Gereformeerde
Kerk has made it clear... that it can
approve of independent, distinctive
development, provided that it is carried
out in a just and honourable way,
without impairing or offending human

APARTHEID
AND THE CHURCH

dignity. The Church has also accepted
that this policy, especially in its initial

stages, would necessarily cause a
certain amount of disruption and
personal hardship, for example, in

connexion with the clearing of slums.
The whole pass system must be seen
in this light.”

The nine ministers issuing this
statement then approved of the prin-
ciples of the policy of apartheid, but
also called for an improvement of
the wage structure for Africans, that
non-whites be treated by whites in a
more dignified manner so as not to
reap a harvest of hate and that “re-
sponsible and law-abiding™ non-whites
should not be “misled by the false
promises of agitators who are not
concerned about the utmost good of
the non-whites...”

In December 1960, as a result of an
initiative on the part of the Anglican
Archbishop of Cape Town—who had
publicly repudiated compulsory.segre-
gation—the World Council of Churches
sent a six-man delegation to consult
with representatives of its eight
member churches (1) at the Cottesloe
residence of the University of the
Witwatersrand. Five of the churches
sent inter-racial delegations.

Their report, known as the
Cottesloe Consultation Report, stated
that while being united in rejecting all
unjust discrimination, widely divergent
views were held on the basic issues of
apartheid. Nevertheless it was possi-
ble to make certain affirmations con-
cerning human needs and justice as
they affected the races of South Africa:

No one who believed in Jesus Christ
should be excluded from any Church
on the grounds of colour or race;
adequate facilities should be provided
for non-white .people to worship in
urban areas as well as in segregated
townships, there should be more

(1) Church of the Province of S.A., the
Nederduitse Gereformeerde Kerk of the
Transvaal, the Methodist, the Presbyterian,
the Congregational Union, the Bantu Pres-
byterian, the Nederduitse Gereformeerde
Kerk of the Cape, the Nederduitse Her-
vormde Kerk of Africa.

effective consultation between the
Government and the leaders accepted
by the non-white people, there were
no scriptural grounds for the prohi-
bition of mixed marriages, although
certain legal, social and cultural factors
might make such marriages inadvi-
sable.

It was pointed out that migrant
labour had a disintegrating effect on
African family life, that the vast
majority of non-white people received
wages which were below the generally
accepted minimum standard for healthy
living, that the job reservation system
should give way to a more equitable
method of employment, that the right
to own land where one was domiciled
and the right to participate in the
government of the country was part
of the dignity of all adult men.

Simultaneous!y, the Neder-
duitse Gereformeerde Kerk of the
Transvaal and the Cape issued another
statement which said that a policy of
differentiation could be defended from
the Christian point of view and
provided the only realistic solution to
the problems of race relations. The
Nederduitse Hervormde Kerk of Africa
the next day issued a press statement,
in which they dissociated themselves
from the resolutions passed and re-
affirmed their faith in racial separation
in the belief that the ideals of Chris-
tianity would best be served in that
way.

Opposition to the Cottesloe report
continued to grow. During March 1961,
the Nederduitse Hervormde Kerk
Synod met and decided by 487 votes
to 13 to withdraw from membership
of the World Council of Churches.

The Transvaal Synod of the Neder-
duitse Gereformeerde Kerk meeting
in April 1961 also decided to withdraw
from membership of the World Council
of Churches, since the Cottesloe reso-
lutions were at variance with the
policy of the Church and were
émbarrassing to the Government. In
October the Cape Nederduitse Gere-
formeerde Kerk Synod decided by a
large majority to reject the Cottesloe
report as “undermining the policy of
separate development”; the Synod

CONTINUED ON NEXT PAGE
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APARTHEID AND THE CHURCH (Continued)

also decided to leave the World

Council of Churches.

Individual members of the Dutch
Reformed Churches continued to
question South African racial attitudes.
In November 1960, 11 leading theo-
logians of the Nederduitse Gerefor-
meerde Kerk, the Nederduitse Her-
vormde Kerk and the Gereformeerde
Kerk published a book—"Vertraagde
Aksie"—calling for a new outlook on
South African racial attitudes.

This resulted in the heresy trial of
Professor Geyser, one of the authors
of the book, before the Synodical
Commission of the Hervormde Kerk in
December 1961; he was found guilty
on one of three charges of heresy.
He decided to contest the findings in
the court of law, but an agreement
was reached out of court (in 1963) and
he was reinstated as a minister of
the Church.

In August 1963, the Christian Institute
of Southern Africa was established; it
was inter-racial and inter-denomi-
national. The Director of the Institute
was the Rev. C.F. Beyers Naudé, who
had been elected Moderator of the
Southern Transvaal Synod of the
Nederduitse Kerk, had defended the
Cottesloe resolutions and was editor
of an inter-church monthly magazine
Pro Veritate.

The Christian Institute came under
attack from certain Dutch Reformed
quarters.  Prof. Verhoef of Stellen-
bosch for example, felt that members
of the Christian Institute had made an
error in judgement: the Institute gave
the impression that it understood the
problems and the aspirations of the
Africans better than the “Boorekerk.”

That apartheid is compatible with
Christianity has been denied by many
denominations in South Africa. The
Methodist Conference in 1947 and
1948 stated clearly that every human
being is entitled to fundamental human
rights. In 1952 the Conference
rejected the policy of apartheid as
being impracticable, contrary to the
interests of all sections of the South
African community and inconsistent
with the highest Christian principles.
This was reaffirmed in 1957, in 1958,
in 1959 and in 1960.

In 1960, the Conference
outlined a programme of Education in
Race Relations which included inter-
racial study groups, pulpit exchanges
and visits between church organiza-
tions. Moreover the possibility was to
be explored of setting up a pilot city
circuit scheme of a racially inclusive
Church.

In 1961 the Conference resolved to
proceed with the removal of racial
demarcation from its official records
and legislation. In 1963 the Confe-
rence elected an African, the Rev. Seth
Mokitimi as its president.

The 1950 Provincial Synod of the
Church of the Province of South Africa

—a self-governing church within the
worldwide Anglican communion {the
supreme legislature body within the
Church) made the following statement
on race relations:

“The Conference is convinced that
discrimination between men on
grounds of race alone is inconsistent
with the principles of Christ's Reli-
gion... (we) believe that the effect
of much recent legislation is likely
to be the rigid division of the popu-
lation into social classes with unequal
rights, privileges and opportunities,
and the relegation of the non-Euro-
peans to a position of permanent
inferiority, and for this reason
condemns this legislation as incon-
sistent with the respect for human
personality that should be characte-
ristic of a Christian society...”

Several Anglican clergymen
have made individual statements
against the policy of the South African
government. Trevor Huddleston has
protested particularly over the demoli-
tion of Sophia Town; the Rev. Ambrose
Reeves has been outspoken in his
opposition to the government’s policy
and was deported in September 1960;
the Rev. Michael Scott was imprisoned
for taking part in a non-violent
campaign against segregation, left
South Africa to take the case of South
West Africa to the U.N. and has not
been readmitted to South Africa.

In addition, in 1963 several Anglican
Bishops in South Africa made state-
ments condemning the apartheid
policies of the government. In 1963
the Minister of Foreign Affairs was
reported as having said at a Nationalist
Party meeting that the time had come
to tell the bishops that it was not in
the interests of their Church to inter-
vene in South Africa's political issues.
The Synod of Bishops meeting in
November 1963 issued this statement:

“In these circumstances, it seems
necessary to the Bishops of the
Church of the Province of South
Africa, now meeting in Synod in
Bloemfontein, to  reaffirm  their
unanimity in proclaiming their con-
viction that the Church must openly
and fearlessly condemn all that it
believes to be evil and false in the
social, political or economic life of
any nation and, whenever the claims
of obedience to the State and God
are in conflict, it is to God that our
obedience must be given.”

In 1952, 1957, 1960 and 1962, the
Catholic Bishops of Southern Africa
issued joint pastoral letters on the
situation in South Africa. In 1957 the
pastoral letter entitled “Statement on
Apartheid" condemned apartheid and
went on to say: “there must be a
gradual change... but change must
come, for otherwise our country faces
a disastrous future... This involves
the elaboration of a sensible and just
policy enabling any person, irrespec-

tive of race, to qualify, for the enjoy-
ment of full civil rights..."

The pastoral letter of 1962 was
headed “We Dare Not Remain Silent”
and said in part: "As Christian people
we dare not remain silent and passive
in the face of the injustices inflicted
on members of the unprivileged racial
groups...” In July 1966 the Bishops
again denounced apartheid and all
forms of discrimination which it
engenders.

Since apartheid, two great theolo-
gical debates are being fought out in
South Africa.

The first, illustrated by the position
taken by the Bishops of the Church
of the Province of South Africa, is an
old one—the obedience which a
Christian subject should give to a
State which promulgates what he
holds to be intolerably evil laws and
the right of his leaders to criticize
these laws.

The second theological debate is
primarily a debate of this century, and
in its acute form was initiated precisely
by the system of apartheid in a country
whose leaders were prominent Chris-
tians. It was the meaning to be given
to racial equality and whether or not
the doctrine of the brotherhood of all
Christians pre-supposed a multiracial
Church.

Within South Africa the lines
drawn were principally between the
Dutch Reformed Church, on the one
hand, and the English speaking Church,
on the other. But even within these
groupings the argument continued.
Geyser and Naudé and others within
the Dutch Reformed Church took
theological positions not unlike those
of the Bishops of the English-speaking
Church—and that in spite of the strong
sanctions which could be imposed on
them to conform to the main trend
of thinking of the members of their
congregations and of their Synods.
Within the English-speaking Churches,
too, there were some missionary
leaders who advocated separatism
for Africans.

This debate was not confined to
South Africa, it was part of the
worldwide ecumenical debate of the
1950s and 1960s, although certainly
by 1965 the idea of a muiti-racial
church was accepted by most churches
outside South Africa, and racial
equality took on the meaning of

multi-racialism, as opposed to racial

separatism in the statements of
major Christian religions. The Dutch
Reformed Churches in South Africa
are being increasingly isolated, nnt
only by the withdrawal of some of their
groups from the World Council of
Churches, but by their theological
assumptions on the question of race.

This text is part of a chapter from
the Unesco Report on Apartheid.
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