








ACISM has been called the social cancer of our time. It gnaws away slowly and
insidiously until it invades the whole organism of society and erupts in violence

and death.

In the years immediately following the Second World War it may have seemed that racisin
was definitely on the decline. Racial hatred had logically led from discrimination to acts of indes-
cribable horror and death camp massacres carried out on an industrial scale. The shock and
repulsion that swept the world so discredited the doctrine of racism that it dared not show
itself cynically and blatantly as it had done before.

The struggle against Hitlerism had had its own logic too. One could hardly battle racism
and still practice it, even indirectly. And so, in the countries united against Nazism many bar-
riers of discriniination and prejudice tumbled and a spirit of greater tolerance marked rela-
tions between the different races.

But the cancer of racism was by no means extirpated.

Human memory is short, and the gruesome past slips or is pushed easily into oblivion. The
death camps of yesterday have apparently not been sufficient to put an end to the doctrine that
one race is superior to another. The older people in many countries have forgotten them; the new
generations barely know they existed. Furthermore, ten years of fanatical racism sowed dra-
gon’s teeth around the world and one cannot tell when they may germinate and lead to a terri-
ble harvest. '

Today, the excesses of racialism are universally decried and condemned, but the racist out-
look or attitude which is at the root of these excesses and makes them possible is still with us.
1t is all the more dangerous since ours is the century of the great awakening and accession to
independance of the coloured peoples of the world who have long been its victims. Instead of
being accepted as normal and foreseeable, the mistakes and hesitations made by the newly-
independent peoples as they pass through the trying initial periods of autonomy are interpreted
in racist terms by certain people as proof of racial inferiority. In its turn, the racism of the
white man has given rise to a reaction among coloured people which, rightly or wrongly, is des-
cribed as “counter-racism”.

Many public and private organizations, both national and international, have sensed the dan-
ger of latent racism in the world and have taken steps to combat it. Through science and edu-
cation—the twin means at its disposal—Unesco has been at grips with the problem since the
first years of its creation. (THE UNEsco CouriEeRr too has devoted several past issues to racism.)

Last year and again this year racism became front page news once more. An epidemic of
anti-Semitism in many countries and the massacre of negroes in South Africa set off a wave
of world protest culminating in the condemnation of such acts by the Human Rights Commis-
sion of the United Nations. At Unesco, where feelings ran high, the Executive Board in a spe-
cial meeting voted a strongly-worded resolution (see partial text on cover) denouncing racial dis-
crimination, anti-Semitism, violence and hatred, and called on governments and UNesco to cam-
paign against these evils and to propagate “the doctrine of the total equality and kinship of all
men and women everywhere.”

If racism is to be eliminated as an active ideology of our time we must know more of the
terrain on which it develops. One thing we do know: the place where preventive measures can
be most effective is in the school and in the home. That is why Unesco has set out to inform
both the teacher and the general public of the basic facts established by modern science.

Neither anthropology, nor biology—nor for that matter any science—offers the slightest
justification for racist dogmas, which are based on discredited scientific notions or emotional
irrationalism. The full facts still need to be placed before every person so that the social cancer
of racism may one day be eradicated.




































MODERN ANTI-SEMITISM (Cont'd)

in the XXth: the Jews should turn their backs upon an
uncompromisingly inhospitable Europe and create a
Jewish State on the very site that was formerly the legen-
dary Jewish fatherland.

If neither theological nor scientific anti-Semitism are
no longer accorded the status of coherent doctrines, it is
because Christian thought on the subject has profoundly
changed, and developments in anthropology prevent the
arguments of the racialists .from being taken seriously.
But the change has been accelerated to a remarkable
extent by a sort of grandiose experiment in vivo.

The crimes committed under Hitler showed the extent
to which all anti-Semitism was anti-Christian leading as
it did to the negation of all ethical values. As for the
“racial characteristics” attributed to the Jews, the State
of Israel, itself ethnically a miniature Tower of Babel,
and a country in which the Jews have shown themselves
to be both sturdy labourers and good soldiers, was from
that point of view an excellent practical lesson. In those
conditions, it 1s difficult to imagine from what pulpit a
doctrinal anti-Semitism could be preached and what
authorities it could find to support it. The general
outcry which followed the recent “epidemic of swastikas”
has shown the sensibility of public opinion to the danger,
and the intensity of international reactions.

Nevertheless, as a prejudice—one which rarely dares to
call itself by its real name—anti-Semitism is still very
widespread in all the countries of Western.civilization.
Even those tragic events which revealed its odious and
wanton cruelty, have also helped to stimulate its persis-
tence here and there.

Hitler’'s *“teaching of hatred”, practised on a mass
scale for twenty years in Germany and for four years
throughout all occupied Europe from France to the Cau-
casus, has left traces in innumerable minds. The massa-
cre of millions of innocent martyrs, even though it
aroused so much indignant compassion and made the fate
which befell the Jews the very symbol of injustice, also
succeeded—precisely for that reason—in arousing mixed
feelings among certain people. It is rather like the
Athenian who hated Aristides because in the eyes of his
fellow-citizens Aristides was a just man:and above
reproach.

" We have here an example of a process similar to that
well-known to psychiatrists: the revolt against the laws
of social life is very liable to choose as a target men or
groups who are the incarnation of justice, as well as
being inoffensive, and who therefore can be attacked
without risk.

In a sense, Jews stimulate aggressiveness of that kind
by the mere fact of their existence, or to the extent that
they remember better than anyone the horrors of Hitler's
racialism, the sufferings they endured, the relatives who
disappeared and the homes that were devastated. There
are some whose peace of mind is disturbed by the Jews
on this account.

ATERIALLY, there still exist throughout the

world numerous hotbeds of anti-Semitism.
Most of those who less than twenty years ago, close at
hand or from afar compromised with Hitler or were in
sympathy with him, and especially those who were puni-
shed after the war as a result, are still impregnated with
the virus of hatred. More or less clandestine centres of
anti-Semitic propaganda still exist in all the five contin-
ents. A crank called Einar Aberg, a citizen of tolerant
Sweden, for example, floods the whole world with crude
pamphlets in which he accuses the Jews of hatching a
world-wide conspiracy to subjugate the “Aryan” nations
(where he gets his funds remains a mystery); and there
are similar centres in Cairo, Buenos Aires and elsewhere,

So even the Jewish tragedy of the last war has raised
a shower of counter-reactions on which anti-Semitic
prejudices continue to feed. It is worth noting in this
connexion that Jewish attitudes, which formerly played
their part in the vicious circle of anti-Semitism, are of
very limited importance, and as regards present-day
Germany it has become possible to speak, justifiably, of
“anti-Semitism without Jews.” In most other countries
thle J(;:wish “emancipation problem” has long since been
solved.

In addition, the former anti-Jewish theological teaching,
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although in principle abolished in the present day, is still
perpetuated in many old manuals or catechisms, many
local traditions and festivals, or in family recollections.
So we find that the famous “Mystery of the Passion” at
Oberammergau in Bavaria, which is performed every ten
years, is to keep to its traditional text in 1960, a text
which is largely concerned with the role of the Jews, who
are depicted as a treacherous and odious people, justly
incurring divine punishment.

T is probably far from the intention of the organi-

zers of Oberammergau to spread anti-Semitism,
but a spectacle of that kind, lasting several days and
drawing hundreds of thousands of spectators, cannot
fail to leave traces of it here and there. (Psychologically,
it is interesting to note in this connexion that of the
ten principal actors in the 1940 production, only the one
who played the part of Judas was not a member of the
Nazi Party (1).

Here is another example of the persistence of out-of-
date conceptions: in a third-grade class in a Paris lycée,
the teacher asked the girls to explain the text of the
first scene of Racine’s *Athalie”, in which the action takes
place several centuries before Christ. In this scene,
Racine puts into the mouth of Abner, leader of the Jews,
the following lamentation: “Even God has abandoned
us; Formerly so jealous of the honour of the Hebrews—
He looks down unmoved upon their fallen grandeur—
His mercy in the end grown weary..” One girl in the
class commented on the passage as follows: “The Jews
had been punished”, said Abner, *“because they had
crucified Jesus”. Behind this "howler* made by a pupil
whose background was in no way anti-Semitic, can be
seen the persistence of the notion of deicide, and in a
Enore general sense, the idea of a merited punishment of
he Jews.

So we see the number and variety of the factors of all
kinds that contribute to the persistence of an anti-
Semitism which more often than not, lacks the courage
to name itself aloud: like a certain French journalist, for
instance, who begins an article with anti-Semitic impli-
cations, by stating ”I am not anti-Jewish, but...*.

Can a prejudice which has been thrown overboard and
condemned exr cathedra by all the philosophies and poli-
tical doctrines of our time, still be full of evil conse-
quences? The inquisitors who burned Jews In former
times, and even the fanatical Nazis who exterminated
them, would themselves have been ready to die for their
ideas; inasmuch as men endowed with reason do not risk
their lives for their prejudices, it looks as though the
massacres and pogroms of Jews belong to the past, even
if there still subsist throughout the world many tensions
and injustices due to anti-Semitism.

Moreover, it is considerably easier to fight against a
superstition than against a system of faith, and that
important task is primarily the duty of teachers and edu-
cators, who, after revising their textbooks, must then
uproot the superstitions and myths which continue to be
handed down from father to son; it is a worthwhile task
of international co-operation that will take two or three
generations, but it is no longer the superhuman one it
v_vould have been in the past.

In all that I have said here, I have spoken only of the
territory of so-called Western Christian civilization. The
fact is that elsewhere, in India, China and Africa south
of the Sahara, anti-Semitism was and still is unknown.
As regards the countries of Islam, where formerly the
majority of the Jews lived, to speak of anti-Semitism
there would be_both an error of meaning and of fact,
since -in -an anti-Semitic system the Jewish minority
serves the dominating majority as its chosen scapegoat,
whereas in Islamic territory the fate of the Jews was
never worse than that-of the “law abiding” Christians,
who were more numerous. Generally speaking, contrary
to the idea spread of Islamic fanaticism, Moslem tradition
implied a falrly extensive respect for the beliefs of
others. As for the present Israel-Arab conflict, with its
political and economic aspects, it must be regarded from
quite a different angle, which does not come within the
scope of this article. '

(1) Cf. A. Graham Davls, “Passlon at Oberammergau”, Commentary,
March 1960,


















RACIAL LANDSCAPE OF LATIN AMERICA (Cont'd)

but Spanish. There remain the cultural peculiarities—
type of clothes worn, social organization, economic
activities, etc. But here the distinctions between Indians
and mestizos are by no means clear-cut.

Consequently, one finally has to use a kind of tautology:
“An Indian is 2 man who recognizes himself as such and
who belongs to a community which prefers to speak a
native language, whose material and spiritual culture are
largely. composed of indigenous elements and who feels
that his community is isolated from those of mestizos or
white men” (Alfonso Caso).

In most countries, with large Indian populations, the
Indian occupies the lowest levels of the social pyramid.
Not only is he poor and illiterate, but his language,
traditions and customs continue to isolate him from the
rest of the nation. Thus, the Indians represent a group
culturally apart within the larger community.

ESPITE the misguided efforts of past colonial

administrators, the Indians of Spanish Amer-
ica have not been imprisoned behind the social barriers
of caste, although cultural differences, ignorance of Span-
ish and geographical isolation can give the impression
that they live in a closed world from which there is no
escape. But even in countries where movement up the
soclal ladder is weakest, there is a constant “passing”
from the Indian to the mestizo group, and from the latter
to that of the “whites.” There are no constitutional or
legal obstacles to social advancement and since public
opinion attaches more value to social symbols, racial fea-
tures are in no way insuperable barriers for those who
seek to improve their status.

An Indian has only to speak Spanish, to change his
clothing and to leave his community in order to pass as
a mestizo. In exceptional circumstances, he can become
a member of the bourgoisie by entering one of the liberal
professions, and, with the help of politics, even rise to
power. The history of Latin America offers many examples
of such ascensions—perhaps the best proof that racialism
in the strict sense of the term, is superficial and in no
way deeply-rooted.

Recent economic progress, road development, the begin-
nings of industrialization, education and many additional
factors, have had a decisive influence on race relations.
Thousands of Indians have settled in the towns where
they form a miserable proletarian group which neverthe-
less is losing its Indian characteristics by adopting the
appearance and behaviour of the mestizo. Thus, by this
process of absorption we find that although the Indian
population is increasing numerically it is paradoxically

diminishing in general in comparison with other ethnic

groups.

The Indian is not dying out, but he is slowly merging
with the nation. For example, there are villages in Chile
which a century and a half ago were referred to in
documents as “native” communities; today, though
they remain free of any inter-mixture, they are consi-
dered pure Chilean and “white”.

From this very brief outline it might be assumed that
the countries conquered and colonized by Spain are free
of any form of racialism. Nevertheless, many common
attitudes and casual remarks frequently overheard show
that this is not so. Many intellectuals and politicians
suffer from what, for want of a better phrase, I might
call “racial pessimism™. I have noticed that many other-
wise intelligent and perceptive individuals have a ten-
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dency to lay the blame for everything that is criticized
in their countries on “the heavy burden of Indian blood”.
For some, the country’s future depends on the elimina-
tion of the Indians and their replacement by European
immigrants.

Even in countries where the Indian has disappeared,
the name is still used as an insult, and “Indian blood”
is invoked to explain the reason for a person’s dis-
agreable character. Vulgarity is also easily interpreted
as “Indian blood” coming to the fore.

“Racial pessimism” is also revealed by the shame cer-
tain leading circles feel over the existence of Indians in
their country. When their presence cannot be denied, an
attempt is made to minimize their importance. Official
statistics often reflect this.

But scorn for the Indian is not limited to the upper
classes. It appears with even more virulence among the
mestizos who are closest to the Indians and it is not
infrequent to find it even among the Indians themselves.
Nothing is more ludicrous than to hear an Indian cook
call her kitchen attendant an “ignorant Indian”.

But let us beware of appearances., Latin-American
“racialism™ differs from that found in other parts of the
world. It is the expression of scorn for the customs and
manners of classes considered to be ignorant and uncouth
rather than a systematic isolation of groups having dif-
ferent physical appearances. Very often, opinions which
can easily be interpreted as evidence of intolerance or
racialism are mere expressions of scorn for rural or urban
populations whose continuing way of life has little in
common with the standards set by the nation. However,
since social hierarchy and racial origin follow an almost’
identical pattern, it is easy and tempting to draw racia-
list conclusions.

Finally, the racialist theories of the 19th century helped
to confirm the ruling classes in old prejudices inherited
from the colonial era.

An intellectual counter-current dating from the Mexi-
can Revolution (1910-1917) has done much to reduce the
more or less conscious racialism of the élite groups. This
movement, which finds as much expression in art as in
politics, has been called indigenismo, and opposes opti-
mism to the traditional racial pessimism.

AR from being a national burden, the Indians

are seen as a rich source of vitality and talent.
People of the soil, they have inherited its spirit, and are
the custodians of its most authentic values. For the ind-
igenistas, the most urgent task is integration of the Ind-
ians into the rest of the population. Inspired by the
example of Father Bartolomé de Las Casas, the great
16th-century pioneer, the indigenistas urge the study of
Indian cultures and the preservation of their artistic and
even social traditions. Such has been their enthusiasm
that it has almost led to an inverted form of racialism.

In matters of race relations, Latin America thus offers
us a blurred picture, full of shadows and light. There
can be no doubt that the solution of the problem lies in
the integration of the Indian into the rest of the nation.
This i{s happening spontaneously and it is what the Indian
himself wants. Education could speed up the process.
However, the steps governments take on behalf of the
Indians will ultimately depend on the abandonment of
certain prejudices which often serve economic and poli-
tical interests and are hardly reconcilable with the rapid
development of these ancient lands of the Indians.


















FRANK GONV
AN EMPTY T

HE Coffee House in the Delhi- Uni-

versity Campus was jammed. There

was a long queue of students waiting
for seats and as soon as anyone got up someone would
dash to take his chair. I paid for my cup of coffee and
looked around for a table. There didn’t seem any hope
of getting one and I decided to gulp down my beverage
standing by the bar as many others were doing.

I suddenly caught sight of an empty table in the far
corner of the room—empty in as much three of the
four chairs were unoccupied and the fourth was
taken by someone who had hidden his face behind a
newspaper. I threaded my way through the crowded
room, guarding my precious cup of coffee from the noisy,
gesticulating mob of boys and girls.

“Are these seats taken?”, I asked, as politely as I could.

The man lowered his newspaper for a second and replied
with a gruff “No.” He was a Negro.

I took my seat and began to sip my coffee in silence.
Something about the man’s attitude and the empty seats
in a cafe with a queue waiting to find places made me
uneasy—and curious. After a polite cough, I opened the
conversation.

“Are you studying in Delhi University?”

The man lowered his newspaper again and replied as
offensively as before. “Yes I am. Do you want to see
my identity card?”

Before I could protest he had fished out his student’s
card and placed it on the table. He was from Ghana and
as dark as they come. I put out my hand to him. *I
didn’t mean to be rude: I just wanted to talk. I have
never met anyone from Ghana before. My name is Singh.
I am a professor at Aligarh.”

He took my hand gingerly and mumbled his name. My
opening gambit was another faux pas. “How do you like
being in India?”

“Do you really want to know?” he asked, mincing every
word. *“The truth, the whole truth and not just propa-
ganda!”

E told me of the few months he had

been in Delhi; of the hospitality

extended by Indian boys and girls to
“white” (and occasionally “brown”) foreign students, but
denied to Negro students; of the cold aloofness of the
majority of Indians towards him and his fellow Africans;
of the indifference of waiters in cafes to serve Negro
patrons; of the crowded coffee house and empty seats
around a table where a Negro happened to sit.

His words stung like slaps on the face. Weren’t we the
nation who more loudly than others proclaimed the equa-
lity of races and read holier-than-thou sermons to the
South African whites and the Little Rock Americans?

“But our government..” I protested.

“I said nothing against your government”, he inter-
rupted impatiently. “It is your government that has
invited me and hundreds of other Africans to study in
Indian Universities. It gives us good scholarships. We
are invited to meet the President and the Prime Minister.
And your Vice-President, Dr, Radhakrishnan, has asked
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me to tea more than once. Sometimes the Vice-Chan-
cellor and the Professors also ask us to their homes. But
it is always an occasion—a sort of “African occasion” as
a duty that has to be performed. The students who
don’t have to do it, never ask us. They seldom mix with
us and even avoid sitting near us.” Didn't I see for
myself?

The Indian Constitution has abolished race and caste
distinctions but the Indian people are still a long way
from abolishing prejudices based on race and colour—for
our caste-system is essentially based on colour complexes.
The Sanskrit word for caste is Varna which literally
means colour, Varna goes back to the times when the
fair-skinned Aryans invaded India over three thousand
years ago.

The first lot of invaders did not bring their women and
there was a certain amount of intermingling of the Aryan
and the dark megroid Adibasi (aboriginal) who the Aryan
had subjugated. Then more Aryans came with their
women and families. The aboriginals were pushed out
into the jungles and reduced to servitude. To exploit
the situation to their best advantage, the Aryans devel-
oped the caste system based on occupation and: the
“purity” of race.

~ the top were the Brahmins who had

the monopoly of learning. Next came

the Kshatryas or the warriors who
defended the society. The third group were the
Vaisyas or the traders. The fourth were the Sudras or the
workers. And the fifth—the old aboriginal—was reduced
to doing the most unpleasant jobs like scavenging, skinn-
ing dead animals, and given no status in society by
being declared an untouchable.

This system which had its apologist in Manu developed
a rigidity which made intermarriages between the dif-
ferent castes almost impossible. There is enough evidence
to prove that the basis of the division was colour. Even
to this day the Brahmins and the Kshatryas are lighter-
skinned than the Vaisya and the Sudra. And the
Untouchable is dark and negroid.

Prejudices die hard. The Indian Government has made
valiant efforts to wipe out the caste system. All temples
have been thrown open to “untouchables”. In villages
where the lower castes were not allowed to draw water
out of wells belonging to the upper castes, there are
governing bodies (Panchayats, with at least one member
elected from the “untouchables”) whose duty it is to
see that no discrimination is practised by one caste
against another, and if there be any case, to get the aid
of the police to rectify it.

The law comes down heavily on the discriminator.
Government action and rapid industrialization has begun
to break the caste edifice but it will be a long time before
the colour complex is erased from the Indian mind. Pick
up any daily newspaper and turn to the matrimonial ads.
You will see that in nine out of ten the one quality that
an Indian male demands of his prospective wife is that
she should be fair, and the one thing that a father will
advertise (if he can) about his unmarried daughter, is
her light skin-—or keep silent on the subject of looks.
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