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	A.
	State Party: Mexico 

	B.
	Name of element: Places of memory and living traditions of the Otomí-Chichimecas people of Tolimán: the Peña de Bernal, guardian of a sacred territory

	C.
	Community(ies), group(s) or, if applicable, individual(s) concerned:

The main Otomí-Chichimecas communities that acknowledge the places of memory and the alive traditions of the nominated cultural element are: San Antonio de la Cal, San Pablo Tolimán, San Miguel Tolimán, Casas Viejas, Casa Blanca, Maguey Manso, Bomintzá and Sabino de San Ambrosio, all of them in Tolimán Municipality; Villa de Bernal, in Ezequiel Montes Municipality; El Poleo, in Colon Municipality; and Higuerillas and La Florida, in Cadereyta Municipality. The total population of the central area of this territory was 30, 300 inhabitants in 2005.

	D.
	Brief textual description of the nominated element:

It is about the symbolic territory in which the Otomí-Chichimecas communities are reproduced. Their places of memory, represented by the sacred hills, the spring waters and the family chapels, are part of this territory, distinguished by the presence of the traditions that are still alive, among them:

The symbolic triangle comprised of the Zamorano, the Frontón, and the Peña de Bernal hills, gives shape to a sacred geography sustained by their own vision of the world.

The pilgrimages that every year go to the hills carrying on their shoulders miraculous crosses asking for water and for divine protection; pilgrims venerate their chichimeca ancestors, to ratify their memory and identity.

The 260 family chapels, ritual space to the ancestors veneration and the axis that articulates the community and parental organization.

The community festivities that evidence a ritual annual calendar advocated to the water as a fundamental element of life and survival.

The fusion between the indomitable and unsteady character of the Chichimeca tribes, and the sensitivity, the language and tradition of the Otomí people.
The chimal, rose on the main festivities, as a emblem of the Chichimeca resistance and a sign of pride and belonging.

	1.
	Identification of the element

	1.a.
	Name of element: Places of memory and living traditions of the Otomí-Chichimecas people of Tolimán: the Peña de Bernal, guardian of a sacred territory

	1.b.
	Other name(s) of the element, if any:

	1.c.
	Identification of the community(ies), group(s) or, if applicable, individual(s) concerned and their location:

The following communities form part of the central area where the proposed element is located:

Community
Population

Micro region Bernal – San Antonio
6,272

Micro region San Pablo Tolimán
3,461

Micro region San Miguel Tolimán
3,212

Micro region San Pedro Tolimán
5,710

Micro region Higueras - Casa Blanca
4,916

Micro region El Poleo
2,769

Micro region Los Trigos
1,742

Micro region Higuerillas
 2,218

Total population of the region 
30,300

	1.d.
	Geographic location and range of the element:

The communities that form part of the Otomí Chichimeca territory of the semidesert zone of Querétaro are located in the central part of the state of Querétaro, in the municipalities of: Ezequiel Montes, Cadereyta de Montes, Colón and Tolimán.

The state of Querétaro is located in the north-central part of the Mexican territory, between the parallels 20°01’02” and 21°37’17’’ north and the meridians 99°03’23’’ and 100°34’01’’ west, with relation to the Greenwich Meridian. Querétaro borders to the north and northeast on the states of Guanajuato and San Luís Potosí, to the east, on the states of San Luís Potosí and Hidalgo, to the south, on the state of Mexico and Michoacán de Ocampo, and to the west, on the state of Guanajuato. Due to the territorial extension, Querétaro ranks 27th among the 32 states of the federation. The surface stretches over 11,687.69 km2, which represent 0.60% of the national territory. The state is divided into 18 municipalities.

For the study and the protection of the proposed cultural element, we have delimited a central area which is located between the following extreme geographic coordinates: to the north, N 20° 55’ 19.04”, W 103° 48’ 15.35”. To the east N 20° 56’ 0289”, W 99° 43’ 39.52”. To the south, N 20° 42’ 57.25”, W 99° 55’ 58.73”. And to the west N 20° 51’ 28.69”, W 99° 53’ 54.91”. This central area extends over 62,983-77-00 hectares, where, in the year 2000, a population of 30,300 inhabitants was found.

Among the special aspects that characterize this region, it’s worth mentioning the orogenic and volcanic incidents which occurred during the different geological phases and which generated three physiographic provinces that converge in this area; the Eastern Sierra Madre, the Central Plateau and the Neovolcanic Axis, where throughout millions of years and by subsequent geomorphologic processes, such as landslide of ²rocky ground provoked by fault and gravity, exposure to wind and weather and erosion as well as human activities related to the search of resources, have given rise to the present landscape, characterized by the ruggedness of the moderate to steep slopes, shallow grounds, outcrops of igneous and sedimentary and metamorphic rocks, a huge amount of intermittent streams and intermontaneous valleys, where, the most of the regional localities have settled.

	1.e.
	Domain(s) represented by the element:

In accordance with the Convention for the Safeguarding of Intangible Cultural Heritage, approved by the UNESCO in October 2003, the areas that are involved by the proposed cultural element are as follows:

· Traditions and oral expressions, including the use of the Ñhañha language as a vehicle of the intangible cultural heritage;

· Rituals and festivities;

· Knowledge and customs related to nature and the world; and 

· Crafts and traditional architecture.

	2.
	Description of the element (cf. Criterion R.1):

	
	The proposed element constitutes a symbolic territory, i.e. a geographic space, which, while preserving its inherent topographic and ecological features has been marked by human activity, not only with respect to material and tangible elements but also in the realm of the symbolic, and thus constitutes a built-up cultural environment.

Just as any other symbolic construction, the territory is made up of objective, perceivable, material expressions that incorporate sentiments, values and meanings existing only in the domain of subjective (and hence unperceivable) interpersonal relationships. In that manner, the cultural build-up of a territory assumes the existence of land with its peculiar traits and formations, which give humans a sense of location, territoriality, belonging and boundary.

In ñhañha language1, the expression ar hai is employed equally to mean the land a person cultivates, the land a person possesses, and the land occupied by a national or ethnic group or by several mutually related groups. Ar hai is therefore The Land, meaning the entourage where the economic, social and cultural reproduction of the Otomí-Chichimeca communities of Querétaro’s semi-desert takes place.

The memorial places of the Otomí-Chichimeca peoples of Querétaro’s semi-desert, basically sacred hills, springs and family chapels, are the result of human-nature interactions and form a symbolic-material territory, marked by the presence of cultural expressions unique to those peoples. Those expressions remain alive and have been transformed thanks to their potential for adaptation and to the sustainable use of natural resources.

Features that are unique to the Otomí-Chichimeca built-up cultural territory comprise sacred hills and sites that are connected and acquire symbolic significance through routes of pilgrimage as well as nearly 260 family chapels that incorporate valuable examples of those people’s material culture, such as religious images, mural paintings, offerings, calvarios2 and chimales3. Fiestas and traditional rites confirm community identity and memory and are nurtured by unique cultural expressions in dance, music, cooking, medicine and language.
The main elements that distinguish and give prominence to this cultural element are:

· The symbolic triangle formed by Zamorano and Frontón hills in the east-west axis and Bernal rock in the southern tip of the said territory. These three outstanding features define the sacred geography based upon knowledge and symbolic appropriation of the natural surroundings through a distinctive concept of the universe.

· The routes of pilgrimage approaching Frontón and Zamorano hills and the ascent to Bernal rock during the time of the Holy Cross festivities together testify the existence of a sacred territory and uphold the identity and continuity of the peoples who identify with it.

· An assortment of popular festivities that outline a ritual chronology comprising the various activities that the communities carry out throughout the year, following a living tradition, to render homage to the divinity, saints and ancestors, favor good weather, ask for help and protection or give thanks for blessings, benefactions and sustenance.

· The fusion of the battling, unremitting and nomadic heritage of the chichimeca tribes and the tongue and traditions of the Otomí, who are from pre-Hispanic to present times one of the oldest and most numerous Mesoamerican ethnic groups. Of particular importance in understanding the singularity of the Otomí-Chichimeca peoples is the chimal, amazing ephemeral structure, which is built as an offering during the main communitarian festivities, an emblem of endurance and a symbol of vitality and belonging.

· The 260 family chapels, named t’ulo nijö dega södi (which means little churches for prayer or oratory chapels) constitute a ritual space where the cult for the ancestors is expressed. Around them, family groups are structured, and they lead the ordering of the urban and social space of these communities.

The great Bernal rock, a majestic and beautiful geological formation, has attracted the attention of the peoples occupying this territory ever since ancient times. It still carries an immense symbolic significance to the indigenous communities who live nearby. It has also inspired many contemporary artists, naturalists, writers and movie makers.

1 The word ñhañha (in the dialect spoken in Tolimán) refers to the Otomí tongue, whereas the term ñanñha means the people who speak Otomí.

2 Calvarios are installations near the chapel’s entrance, sometimes under a makeshift roof. They comprise one or several crosses in honor of the deceased members of a family. (Note of the translator)

3 Chimales (from the Nahuatl word chimalli: a warrior’s shield) are structures built of reeds tied to long poles and stripes of wood with steel wire reinforcement on top of which sotol leafs are knit, giving the whole construction a delicate ivory to golden appearance. The chimal is decorated with flowers, fruits, bread, tortillas of many colors and other ornamental elements. It stands as an offering in front of the chapel.

	3.
	Contribution to ensuring visibility and awareness and to encouraging dialogue 
(cf. Criterion R.2):

	
	The Otomí Chichimeca populations or Ñañha, of the semidesert zone keep the memory alive in their traditions; a memory that talks about the pride of having resisted the conquerors and preserved their identity; this is expressed in the veneration of their ancestors (mecos), in the crosses, chapels and oratories that were built in their honour, in the vitality of the very visible expression such as the chimal, that are part of the celebration of the main community festivities. Likewise, they are preserved through the validity of a view of the world which recognizes the existence of their own territory, marked by the sacred hills (Peña de Bernal, Zamorano hill and Frontón hill, among others). This cosmo-vision considers the water to be the symbolic axis that organizes the conception of the world and of life and which coordinates their ritual calendar.

The pilgrimages carried out by the Otomí Chichimeca communities to the Zamorano and Frontón hill constitute a living testimony of the memory and the cult of the Chichimeca ancestors, who, for centuries, lived in the territory. Having inherited this land, they resisted any type of subjection and thanks to their determination, they have survived until today. This collective memory refers to a cultural tradition which is almost extinct, given that most of the Chichimeca groups which still exist in northern Mexico and who formed part of numerous tribal cultures of hunters and harvesters of North America, were eliminated or disintegrated with the arrival of the Europeans in the continent which led to three decades of Spanish occupation of the Mexican territory. Therefore, its continuity and preservation are of special interest in order to safeguard the cultural wealth of humanity.

The churches and family chapels, the crosses and chimales, the murals and small sanctuaries, the traditional medicine, music, dances and gastronomic costumes which form part of the culture of these communities are an outstanding and unique expression of the adaptations and changes undergone by these Mexican natives in the course of almost five centuries, starting with the irruption of the Spaniards in the territory, giving rise in this semidesert region of the north-central part of Mexico to the configuration of a cultural horizon, combining rules from the seminomad Chichimeca groups who lived in this territory in the 16th century and the Mesoamerican agricultural people who came to this region with the evangelization strategies and the control imposed by the Spanish conquerors upon the native population.

The Otomí Chichimecas family chapels are characteristic places of memory of the Otomí people, where ritual activities take place, far away from the official catholic religion, related to the veneration of the ancestors, the communication with the dead, the family organization, the configuration of the descent areas and the structuring of the positions within the community.

This cultural element is a work made by men and nature which generates a material and symbolic territory, represented by living cultural traditions that distinguish the here living Otomí Chichimeca people which have survived and have been transforming in the course of the centuries.

	4.
	Safeguarding measures (cf. Criterion R.3)

	4.a.
	Current and recent efforts to safeguard the element:

Since 2005, the Government of the State of Querétaro, through the interinstitutional and multidisciplinary commission composed of the Department of Urban Development and Public Works, (SDUOP), the Department of Sustainable Development (SEDESU), the Tourism Department (SECTUR) of the state cabinet and the National Commission of the Development of Indigenous Populations (CDI) and the National Institute of Anthropology and History (INAH) of the Federal Government, has worked on an important project which aims at the promotion of research, recovery, protection, diffusion and sustainable exploitation of the cultural and natural heritage of the Otomí Chichimeca people, who live in Querétaro’s semidesert.

This project aims at asserting the validity and vitality of the indigenous cultures of Querétaro, particularly those who are living in the semidesert region, and confirm the commitment of the institutions to support the communities who occupy and represent this territory, in their efforts that are already being performed and that will have to be multiplied in the close future, to foster the conservation and growth of their patrimony.

The cultural and natural dimension of the ethnic territory has been recognized, which allows us to suggest four large work environments, closely linked in a cultural ensemble: a) strengthening of the living expressions (cultural heritage); b) the natural environment; d) human development; e) the territorial organization and build heritage; f) tourism.

We have listed some programs and actions that have been carried out in the context of this process; in each case, we mentioned the authority that headed the project.

The references to the inventories of cultural heritage that are described in detail in chapter 6, Inscription in an inventory of this document should be mentioned as outstanding elements of this effort.

	4.b.
	Safeguarding measures proposed:

The fact that the management plan is elaborated by the community and the government allows a better concentration on the task that should be carried out by the institutions and the role of the communities as linking and collaborating factor. Therefore, a process of active community inclusion has been developed which, at this moment, has already penetrated the course of the process. The action models focus on the formulation of projects that are necessary for the localities immersed in the central area of the cultural element, given that they are based on the diverse forms of social participation of the communities, facing different subject matters and important specific circumstances. 

The Management Plan is based on the organizational conditions; the creation of an Intersectional Commission for the Conservation and the Development of the Places of Memory and Living Traditions of the Otomí Chichimecas People of Tolimán is an essentials element in this context. This commission will concentrate the different non-governmental community organizations and the governmental authorities on the three government levels. The representatives of the community organizations shall be elected within each community, while on federal level, the National Board for Culture and Arts (CONACULTA), the National Institute of Anthropology and History (INAH), the Department of Social Development (SEDESOL), the National Commission for the Development of Indigenous Populations (CDI) will participate. On state level, each of the following departments will be represented in the cabinet: Department of Sustainable Development, Health Department, Department of Urban Development and Public Works, Department of Education, Tourism Department and Department for Planning and Finances; likewise a representative of the four municipalities of the area (Cadereyta, Colón, Ezequiel Montes and Tolimán) will be appointed. This organism will be formed based on its creation decree and the collaboration agreements between the participants; it will be in charge of the administration of the scheduled actions and supervise their appropriate execution, summoning the specific authorities, which will receive projects cards (specifications of each project) and assess the schedule with regard to the budget. All the necessary actions, including the negotiations of financing, management and administration shall be formulated by said organism. 

Six organizational conditions and basic criteria for the implementation of the plan have been recognized, linked to Commission Intersectional:

1. The Ñahña communities shall be supported so that they can organize themselves. Their development priorities shall be defined and negotiated by the governmental structures on all three levels, which will show them that the projects and some of the institutional opposing parties will be transitory and that all the organic community structures are designed to meet their needs.

2. The direct dialogue between the parties will be the axis of the Management Plan in order to increase the accountability of all the interested parties. It is important that the feedback mechanisms of the experiences of the regional communities get to the decision-making institutional and governmental levels and that the policies are in keeping with the development of the communities of the semidesert. 

3. The rootedness of this Management Plan implies the community tasks, prior and during the implementation and follow-up. The constant interactive process, structured by the community reduces the risk of dispersion or conflict and improves the clarity of the actions’ and projects’ design on community and cross- institutional level. This is how the promotion of the skills becomes sustainable as well as the increase of organizational power of the community groups and the growing influence on the development of new indigenous cultural scenes.

4. The human and social strengthening happens by creating organizational options on a basic community level, with regard to cultural, environmental, educational and lifestyle aspects as well as to technical profiles and the competences of the member of each community. 

5. The auto-diagnosis with regard to the Otomí-Chichimecas socioculture and values constitutes the initial form that allows us to establish a learning process and create a local environment of coexistence within the project and its plans. 

6. The community participation in the auto-diagnosis will help to achieve a consensus in order to define perspectives and negotiate each aspect in detail with the financial and executive organisms. The aim is to establish all the direct possible benefits: Consensus between the interested parties with common and simultaneous priorities. 

The specific objectives:

· Promote the valorization of the intangible cultural heritage, supporting the processes of acknowledgement of the community itself

· Foster the construction of public participation models, based on the reflection and the dialogue in favor of the safeguard of the intangible cultural heritage. 

· Establish better conditions for the human development of the inhabitants of this area. 

· Foster education, knowledge and research related to the cultural and natural heritage. 

· Boost the production and commercialization of the traditional (non-sacred) activities of the site.

· Development of a culture which respects the natural and cultural resources acknowledged as an inherent part of the intangible cultural heritage. 

· Boost the intangible cultural heritage by developing a cultural tourism model. 

· Support the construction of a legal framework regarding the intangible cultural heritage. 

· Promote the conservation of the built cultural heritage with the integral participation of the governmental authorities and the civil society. 

The six strategic guidelines:

1. Acknowledgmenet and valorisation of the intangible cultural heritage. 

2. Develoment of the local economy related to local ad regional markets 

3. Positioning of the central area of the cultural element as a cultural tourist destination 

4. Extension of the services and basic infrastructure in order to improve the Human Development 

5. Consolidation of an intercultural education system

6. Rational use of the natural resources of the area

The participation instruments for the execution, assessment and follow-up will consist of community assemblies and information forums, directed at the population on the part of the Commission, participation, reflection and training workshops, so that, in a short term, an internal organism for the native citizens will be created which is able of running and assessing the projects of the management plan.

	4.c.
	Commitments of States and of communities, groups or individuals concerned:

The government of the state of Querétaro and the federal government have emphatically assumed, and still do, the commitment to work with the communities of the Queretaro’s semidesert in order to foster their unconstrained development, the protection of their cultural and natural heritage, the protection of their sacred places and the strengthening of their traditions and cultural treasures. Their commitment is reflected in the intense efforts in different institutions in the domain of social development, preservation of the natural environment, conservation of the built heritage and promotion and diffusion of the cultural expressions of the involved communities. It becomes obvious in the considerable investments made by the state, municipal and federal institutions together with the decisive participation of the community during the last three years with regard to social development, public health, environmental stabilization, restoration of family chapels and historical monuments, anthropological research, strengthen¬ing of the mother tongue and promotion of the indigenous and popular culture.

	5.
	Community involvement and consent (cf. Criterion R.4) 

	5.a.
	Participation of communities, groups and individuals:

The participation of the community during the preparation of the proposal was preceded by investigations and diagnosis carried out by the CDI, the INAH and the SEDESU in the region. These preparations showed us the concern of the population with regard to the protection of the cultural and natural heritage, which they consider as heritage from their forefathers to the younger generations. In 2006, bearing in mind the aim to inform and get to know the opinion of the inhabitants of the region thanks to the initiative of the State Government and the interinstitutional and multidisciplinary Commission, created in order to boost this important project of cultural promotion in Querétaro’s semidesert, a process of community inclusion was launched, sustaining the principles of information, discussion and participation which allow us to incorporate the point of view of the population and, particularly, of the native communities. The consultation of the communities of the region was divided into different stages: the first one consisted of meetings with the four municipal city councils, where the project was described in detail, taking into account concerns and questions and listening to their points of view and proposals related to the project. At the end of the meetings, the city councils expressed their support of the submitted proposal and their special interest for the safeguard of the cultural and natural heritage in their communities. This same exercise was repeated in the year 2007, at the end of the consultation process, since the city councils had changed in the four municipalities. It is important to stress that the four city councils entirely approved the project, a decision which was endorsed by the unanimous vote of the municipal city halls, which, in addition, promised to provide all the facilitates for the development and instrumentation, thanks to the help of the interested communities. The second stage implied the execution of two information and consultation meetings with the participation of civil and religious authorities as well as the population directly involved in the care and reproduction of the cultural heritage. In these forums, the project was explained as well as the potential significance of its acknowledgement as heritage of mankind by the UNESCO, opening up a space for reflection and proposal of the participants. The third stage aimed at the execution of a wide-ranging consultation among the population in general, relying on two different mechanisms: the execution of five participative micro-regional workshops and an opinion poll in 1,195 native households. Between July and August 2006, the community workshops were carried out, covering the micro-regions of San Pablo Tolimán, San Miguel Tolimán, San Pedro Tolimán, Higueras, El Poleo, Higuerillas, San Antonio de la Cal and Bernal. Around 400 people from 40 communities participated in these workshops. Likewise, the traditional authorities such as Caretakers (mayordomos), preachers (rezanderos), members of the traditional dance groups, owners of chapels, municipal delegates and under-delegates as well as members of the State Council of Native People of Querétaro were present. The result of said workshops were almost 600 proposals of different nature that were presented before the regional forum, which declared the official conclusion of the indicial consultation of the communities. At the end of the consultation process, a Regional Forum was carried out where the communities presented the summery of the proposal put forth in the different workshops and formulated the Declaration of the native Otomí Chichimeca populations of Querétaro’s semidesert, undersigned by hundreds of community members and representing the articles of incorporation of the project herein presented.

	5.b.
	Free, prior and informed consent: 
We consider that the best proof for a free and prior consent based on information of the communities involved the cultural element proposed for the Representative List of the Intangible Cultural Heritage of the world, is the declaration itself, that emerged from the Regional discussion forum of the communities with regard to the cultural project, which is the general context of this candidacy. Please find below the above-mentioned declaration as well as the names of the undersigning participants. Based on the consultations and the dialogues started with the native communities of the Municipalities of Tolimán, Colón and Cadereyta de Montes, it was decided to express their expectations regarding this project, phrasing the following comments and a pertinent formal declaration:

“Given that our history and our life is written on each stone of our chapels, in our feasts and ceremonies, on each path that we walk down and having remained in existence and conserving our own culture which sets us apart and fills us with pride, we, the members and participants of the Consultation Forums of the native communities of the Municipalities of Tolimán, Colón and Cadereyta de Montes, came to the following conclusion: we have to conserve out environment since the trees and plants form also part of our life.

We wish to conserve our music, clothes, and preachers, musicians (pifaneros), dances, and processions, via crucis, caretakership (mayordomías), “verseros” and “chimales”, all that makes us what we are today.

Day after day, our nature gets weaker; because the earth that we have damaged so much also is and always will be our home and we have to respect it, since our future depends on how we treat our plants today, our rivers, our hills and all the vegetation and animals that still exist in our mountains.

We request to work together in order to conserve our nature, create a commission for the protection of our environment, reforest and take care of our medicinal plants.

We must not lose our identity, so that our culture can grow; we want to conserve our native language, conserve our chapels, because the customs and traditions are the soul of our Otomí population; they are part of the heritage passed down from our forefathers, which we will pass down to our children. 

The care for our plants and animals, our chapels, customs and traditions and everything that bestows life upon our native culture is a sacred duty. This does not belong to one single person, it belongs to everybody and we all have to take care of it with humbleness, respect and the undiminished hope that we will always be able to maintain our culture. 

In addition, knowing that the project mainly comprises the territory of Tolimán, that most of the family chapels and oratories can be found in this area, that the Otomí population of Querétaro’s semidesert concentrates in more than 60 localities of this municipality and because we consider it important to our history, we believe that the project should include in its title the name of San Pedro Tolimán.”

	5.c.
	Respect for customary practices governing access:

The rules of the Otomí Chichimeca communities are composed of a set of institutions, procedures and regulations which contribute to the social integration. We are dealing with a traditional set of rules which incorporates regulations and values in different spheres of the everyday life of the people in this region and which is recognized by them as ra mui, in Otomí, or as ‘the custom’, in Spanish. This is a consuetudinary system that is passed down from one generation to the next by setting an example and by oral tradition and which incorporates a series of rules and provision that constitute a must be guide of the community in three main areas: family life, religion and community organizations, combining different values related to loyalty, community service and mutual exchange.

The structures of the native communities are characterized by interwoven elements of the legal and political organization of the State, especially with respect to the municipal organization and the agricultural institutions. Likewise, it includes implicit regulations that are transmitted and conserved through the custom, expressing itself in the community institutions such as the system of positions, ritual religious groups, traditional authorities and leaders, including the heads of the patrilineal family groups, in charge of the protection and cult of the family chapels. As the communities underwent transformations, the custom has evidently also changed with regard to its significance and scope, its instrumentation and applicability; however, it turned out to be more important to conserve the principle of the traditional rules and consuetudinary practices that are kept alive as a set of duties prescribed by “the grandfathers from the past”, the founders of the community and, therefore, it is mandatory to fulfil and preserve them.

Life within the community is subject to rules of coexistence; most of them focus on the community work and the participation in religious obligations, the responsibilities towards the family chapel and oratory, the church, the patron saints and the deities. Likewise, the different relationships to the neighbouring communities the places of coexistence and exchange are defined. These sets of regulations are reflected in the everyday life of the native communities in areas such as authorities, marriage, domestic life, land ownership, resolution of conflicts and sanctions for improper behaviour.

The community tasks represent the collective work of men and women in the interest of the village, whether it is the result of duty or community obligations or the result of some punishment imposed by the authority or the assembly for having committed some mistake or not abided by their obligations. In this context, even though the communities fall within the municipal jurisdiction and the political legal framework of the Mexican Republic, which is not questioned or defied, it should be acknowledged and respected that there are some areas of the community organization that are governed by rules based on use and custom. This is the case for the election of the internal municipal authorities, delegates and subdelegates, the handling of conflicts that do not imply serious felonies or the sentence of minor mistakes. It is important to recognize that these consuetudinary rules in no way infringe the legal regimen of the State, nor the fundamental rights of the individual.

As we already mentioned, the municipal delegate of the subdelegate are responsible for the resolution of conflicts within the community. These conflicts usually are resolved through conciliation between the parties, who turn to the “highest authority” of the community in order to find some kind of arrangement, the mistakes to be corrected and the damages repaired. This is how the delegates and subdelegates, who are summoned in order to solve a conflict, file a report to state the agreement of the parties; said document normally is presented before the judge or the municipal authority to ensure its compliance. In case they do not come to an agreement or conciliation, the delegate or subdelegate may authorize the interested parties to turn to the official legal authorities, either the attorney general’s office or the city court, who will be informed on the presented case. 

Some of the conflicts usually are taken care of by the municipal delegates or subdelegates by means of conciliation are: a) Invasion of plots; b) minor theft; c) debts; e) family feuds; f) infidelities; g) alimonies; h) not life threatening injuries; i) damages of property that belongs to someone else with the consequence of cattle trespassing the land of other people. Felonies such as rustling, burglary, homicide, life threatening injuries or rape are directly handled by the attorney general’s office of the local jurisdiction. 

This means that there is no contradiction between the habits and customs of the internal organization of the Otomí Chichimeca communities and the wide-ranging legal framework of the political organization of the country; therefore, the respect for the consuetudinary practices and believes and the autonomous decisions of the communities involved in the proposed cultural element must be a basic principle for their conservation, strengthening and free development.


	6.
	Inclusion on an inventory (cf. Criterion R.5):

	
	The suggested cultural element has been the first in figuring in the National inventory of the intangible cultural heritage that has just been started by a group of experts, formed in order to implement the international agreements of the Convention for the Safeguarding of Intangible Cultural Heritage, on the part of the Mexican Republic. This group is composed of experts of the National Institute of Anthropology and History, the National Board for Culture and Arts, the Office of the General Director of Popular Cultures and the National Commission for the Development of Native Populations, among other institutions. This is how the herein presented candidacy has inspired the Mexican government to start the implementation of inventories that were proposed in said convention and generate different criteria and instruments for this purpose.

This cultural element itself can be found in different inventories, catalogues, textbooks and encyclopedias that report on the wealth and diversity of the cultural heritage of Mexico.

· Catalogue of the Mexican native languages 

· Ethnography of the native regions in the new millennium 

· Monographs of the Native regions of Mexico 

· Ethnographic Atlas of Querétaro’s Semidesert 

· Recipe Books of Native and Popular Cookery 

· National Catalogue of Historical Immovable Monuments 

· Inventory of the Otomí Chichimeca family chapels 

· Inventory of the intangible cultural Heritage of the Otomí Chichimeca populations.

	7.
	Documentation 

	7.a.
	Required and supplementary documentation:

Las Fotografías que ilustran este documento son obra de los siguientes autores: 

Gonzalo Alcocer Fernández de Jáuregui

Ramiro Valencia

Victor Pérez

Archivo Gráfico Dirección de Sitios y Monumentos

Archivo Gráfico Sección de Etnología Centro INAH Qro

Archivo Gráfico Sección de Arqueología Centro INAH Qro

Archivo Gráfico Secretaría de Desarrollo Sustentable

Archivo Gráfico de la Secretaría de Turismo del Estado

Archivo Gráfico de la Comisión Nacional para el Desarrollo de los Pueblos Indígenas

Ortofotos digitales de la Dirección de Catastro del Estado

Anexo al documento se entrega la siguiente información en cd: 

Inventario de la Capillas Familiares Otomí-Chichimecas del semidesierto queretano, realizado por la Dirección de Sitios y Monumento, SDUOP.

Desde Adentro. Catálogo fotográfico de etnografía.

La Florida. Tradición del día de muertos. (Diaporama).

Semana Santa en San Antonio de la Cal. (Diaporama). Elaborados por el Centro INAH Querétaro. Proyecto etnografía de las regiones indígenas del tercer milenio.

Video en DVD, “Pueblos Otomí-Chichimecas del semidesierto” con una duraciónaproximada de 11 min.

	7.b.
	Cession of rights:

Appended.

	7.c.
	List of additional resources:

Bohórquez Molina, Gerardo, Alberto García Espejel, Diego Prieto Hernández y Marco Antonio Rodríguez Espinosa. Los pobres del campo queretano. Política social y combate a la pobreza e el medio rural de Querétaro. INAH - INI - Sedesol. Querétaro, 2003 

Carrasco Pizana, Pedro. Los otomíes. Cultura e historia prehispánica de los pueblos mesoamericanos de habla otomiana. UNAM - INAH. México, 1950.

Castillo Escalona, Aurora. Persistencia histórico-cultural. San Miguel Tolimán. Universidad Autónoma de Querétaro. Querétaro, 2000.

Chemin Bässler, Heidi. Las capillas oratorio otomíes de San Miguel Tolimán. Gobierno del Estado de Querétaro - Dirección General de Culturas Populares, Colección Documentos #15. Querétaro, 1993.

Crespo, Ana María, y Carlos Viramontes (coordinadores). Tiempo y territorio en arqueología. El centro norte de México. INAH, Colección científica. México, 1996.

Cruz Rangel, José Antonio. Chichimecas, misioneros, soldados y terratenientes. Estrategias de colonización, control y poder en Querétaro y la Sierra Gorda, Siglos XVI-XVII. Archivo General de la Nación. México, 2003.

Galinier, Jaques. La mitad del mundo. Cuerpo y cosmos en los rituales otomíes. UNAM - CEMCA - INI. México, 1990.

Jiménez Gómez, Juan Ricardo. La República de Indios en Querétaro 1550-1820. Gobierno del Estado de Querétaro. Querétaro, 2006.

Kirchhoff, Paul. Mesoamérica, sus límites geográficos, composición étnica y caracteres culturales. ENAH, suplemento Tlatoani. México, 1960.

Niño Miranda, Ricardo (coord.). Diagnostico sociocultural del Estado de Querétaro. Dirección General de Culturas Populares - Gobierno del Estado de Querétaro. México, 1988.

Nieto Ramírez, Jaime. Migración y cambio cultural en Querétaro, Universidad Autónoma de Querétaro. Querétaro, 2002.

Piña Perusquía, Abel. La peregrinación otomí al Zamorano. Universidad Autónoma de Querétaro. Querétaro, 2002.

Powell, Philip. La guerra chichimeca. (1550-1600). SEP - FCE, Lecturas Mexicanas #52. México, 1984.

Prieto Hernández, Diego y Beatriz Utrilla Sarmiento (coordinadores). Ya hnini ya jä’itho Maxei. Los pueblos indios de Querétaro, Comisión Nacional para el Desarrollo de los Pueblos Indígenas. México, 2006.

Samperio Gutiérrez, Héctor (coordinador). Historia de la cuestión agraria mexicana. Estado de Querétaro. Volumen II. Siglo XIX (1765-1910). Juan Pablos Editor, Gobierno del Estado de Querétaro - Universidad Autónoma de Querétaro - Centro de Estudios Históricos del Agrarismo en México. México, 1989.

Soustelle, Jacques. La familia otomí-pame del México central. FCE - CMCA. México, 1994.

Villegas Molina María Elena. Estudios antropológicos de los pueblos otomíes y chichimecas de Querétaro. Centro INAH Querétaro. Querétaro, 2005.
Viramontes Anzures, Carlos. El Lenguaje de los Símbolos. El arte Rupestre de las sociedades prehispánicas de Querétaro. Gobierno del estado de Querétaro, Historiografía queretana, Volumen XV. Querétaro, 2005.

Wright, David. Conquistadores Otomíes en la guerra chichimeca. Gobierno del estado de Querétaro, Colección documentos de Querétaro #6. Querétaro, 1988.

	8.
	Contact information 

	8.a.
	Submitting State Party: Mexico

	8.b.
	Contact person for correspondence:

Lic. Manuel Suárez Muñoz

Coordinador General del Proyecto

Calle Hidalgo No. 2, Centro Histórico, C.P. 76000, Querétaro, Qro., México

Tel: (422) 416.16 (extensión 1661)

e-mail: msuarez@queretaro.gob.mx / iecq@queretaro.gob.mx

Dr. Francisco Javier López Morales

Director de Patrimonio Mundial / INAH

Av. Revolución 4 y 6, San Ángel, C.P. 01000, Deleg. Álvaro Obregón, Distrito Federal, México

Tel: (55) 55.50.42.11

e-mail: panchol08@gmail.com

	8.c.
	Competent body involved:

Lic. Manuel Suárez Muñoz

General Coordinator of the Commission, cross- secretarial and multidisciplinary for the elaboration of the Technical File 

Comisión Ejecutiva

Dr. en Arq. Jaime Font Fransi

Antrop. Diego Prieto Hernández

Dr. Gerardo Serrato Ángeles

Ing. Aurelio Sigala Páez

Coordinación Técnica

M. en Arq. Manuel Villarruel Vázquez

M. en Arq. María Ernestina Cortés Albor

Asesor Académico

Dr. Juan Ricardo Jiménez 

Compilación y Edición

Esp. Arq. Liliana Álvarez Villegas

M. en Arq. María Ernestina Cortés Albor

M. en Arq. Cynthia Leija Sánchez

M. en Arq. Enrique Nahum Torres Rodríguez

Secretaría De Desarrollo Urbano Y Obras Públicas

Dirección de Sitios y Monumentos

Dirección de Desarrollo Urbano y Vivienda

Secretaría de Desarrollo Sustentable

Centro Inah Querétaro

Comisión Nacional Para El Desarrollo De Los Pueblos Indígenas

Oficialía Mayor

Secretaría De Planeación Y Finanzas

Secretaría De Turismo

Archivo Histórico Del Estado

Instituto Queretano Para La Cultura Y Las Artes

CONCYTEC

Municipio De Tolimán

	8.d.
	Concerned community organization(s) or representative(s):

El Consejo Estatal de Pueblos Indígenas de Querétaro es una organización surgida de las comunidades indígenas, su organización está integrada por representantes electos democráticamente en asambleas comunitarias, trabajando en el estado desde 1991 te¬niendo como fundamento legal la Ley de Planeación del Estado.

Representantes del Consejo en la zona

Teodoro Resendiz Rincón Asesor, Colón 

Pedro Santiago Hernández Coordinador General, Tolimán 

Alberto Salinas Ramírez Asesor, Tolimán 

Alberto Castillo Ramos Coordinador Municipal, Ezequiel Montes 

Erasto Morales de Santiago Coordinador Municipal, Tolimán 

Maribel Salinas Ramirez Coordinador Municipal, Colón 

Bartolomé Refugio Martínez Hernández Coordinador Municipal, Cadereyta de Montes.

Mesa Directiva de Bernal “Pueblo Mágico” A.C.

María Sara Feregrino Feregrino 

Presidente 

Consejeros 

Ma. de Lourdes Montes Vega de Pedraza 

José Velásquez Quintanar 

Ma. del Socorro Ontiveros Cabrera 

María Guadalupe Feregrino de Montes 

Secretaria
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